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A.Greek Usage.

I. μετανοέω.

In compounds the preposition μετά can have 
many different meanings (“a$er,” “with,” 
“around” etc.) which can o$en be present at the 
same time, thus giving rise to a certain 
ambiguity.1 "us μετανοέω, which is compara-
tively rare in both class. and Hell. Gk., can have 
various senses.

1. It can first mean “to note a$er, later,” o$en 
with the implication “too late,” Epicharmus Fr., 41
(I, 204, Diels5): οὐ μετανοεῖν ἀλλὰ προνοεῖν χρὴ τὸν 
ἄνδρα τὸν σοφόν, Democr. Fr., 66 (II, 158, Diels5): 
προβουλεύεσθαι κρεῖσσον πρὸ τῶν πράξεων ἢ 
μετανοεῖν, “to agree subsequently,” BGU, 747, I, 10 
ff.: καὶ οἰό[μ]ενος με[τ]ανοή[σι]ν ἡμεῖν ἐπῖχό[ν] σοι 
τῷ κυρίῳ δηλῶσαι.

2. It can then mean “to change one’s mind 
(νοῦς),” which, in view of the many senses of νοῦς
→ 952, might mean “to adopt another view,” “to 
change one’s feelings,” Plut. Camillus, 12 (I, 135b): 
"e exile prays the gods ταχὺ ʼΡωμαίους 
μετανοῆσαι καὶ πᾶσιν ἀνθρώποις φανεροὺς γενέσθαι 
δεομένους αὐτοῦ καὶ ποθοῦντας Κάμιλλον, “to 
change one’s resolve or purpose,” Diod. S., 1, 67, 5
(of Psammetichus to the men bent on migration): 
προαγόντων δʼ αὐτῶν παρὰ τὸν Νεῖλον καὶ τοὺς 
ὅρους ὑπερβαλλόντων τῆς Αἰγύπτου, ἐδεῖτο 
μετανοῆσαι καὶ τῶν τε ἱερῶν καὶ τῶν πατρίδων, ἔτι 
δὲ καὶ γυναικῶν καὶ τέκνων ὑπεμίμνησκεν, “to 
come to a different opinion,” “to change one’ 
view,” Antiphon, Tetralogia, 1, 4, 12 (in a defence 
in court): ταῦτα οὖν σεβόμενοι ὁσίως καὶ δικαίως 
ἀπολύετέ με, καὶ μὴ μετανοήσαντες τὴν ἁμαρτίαν 
γνῶτε. ἀνίατος γὰρ ἡ μετάνοια τῶν τοιούτων ἐστίν, 
Xenoph. Cyrop., 1, 1, 3: ἠναγκαζόμεθα μετανοεῖν, 
Plat. Euthyd., 279c; Chrysippus (v. Arnim, III, 147, 
21 ff.): οὐδὲ μετανοεῖν δʼ ὑπολαμβάνουσι τὸν νοῦν 
ἔχοντα· καὶ γὰρ τὴν μετάνοιαν ἔχεσθαι ψευδοῦς 
συνκαταθέσεως, ‹ὡσ› ἂν προδιαπεπτωκότος, 
Menand. Epit., 71 ff.: εἰ τοῦτʼ ἀρεστόν ἐστί σοι, καὶ 
νῦν ἔχε. εἰ δʼ οὐκ ἀρέσκει, μετανοεῖς δʼ, ἀπόδος 
πά[λιν] καὶ μηδὲν ἀδίκε[ι] μηδʼ ἐλαττοῦ etc.

3. From sense 2., if the change of mind derives 
from recognition that the earlier view was foolish, 
improper or evil, there arises the sense “to 
regret,” “to feel remorse,” “to rue,”2 e.g., Xenoph.
Hist. Graec., 1, 7, 19: οὔκ, ἂν ὑμεῖς γέ μοι πείθησθε τὰ 
δίκαια καὶ ὅσια ποιοῦντες, καὶ ὅθεν μάλιστα τἀληθῆ 
πεύσεσθε καὶ οὐ μετανοήσαντες ὕστερον εὑρήσετε 

1 H. Kleinknecht drew my a!ention to the recognised 
ambiguity of μετά in compounds like μεταβάλλω, 
μεταβαίνω, μετατίθημι, μεταλλάττω, etc. In the case of 
μετανοεῖν the μετα suggests “to think” both “later” and 
“otherwise.” "e fact that the different thinking is 
later is a mark of the term and gives it a strongly 
negative emphasis in Gk. "is pt. is particularly 
important when μετανοεῖν primarily denotes an intel-
lectual act, → 979, 980.

2 μεταμέλει (-ομαι) is synon. with μετανοέω in this 
sense, → 626 ff.
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σφᾶς αὐτοὺς ἡμαρτηκότας τὰ μέγιστα εἰς θεούς τε 
καὶ ὑμᾶς αὐτούς, P. Greci e Latini, V, 495, 9 f.: νυνὶ 
δὲ μετανενόηκεν διὰ τὸ ἐπ[ι]τετιμῆσθαι ὑπό τε 
ἑκάς[τ-] …, Di!. Syll.3, 1268, 8 (among the rules of 
the Praecepta Delphica): ἁμαρτὼν μετανόει, Plut.
Adulat., 36 (II, 74c): βέλτιον δὲ τὰς ἁμαρτίας 
φυλάττεσθαι τοῖς συμβουλεύουσι πειθόμενον ἢ 
μετανοεῖν ἁμαρτάνοντα διὰ τοὺς κακῶς λέγοντασς, 
Epict. Ench., 34: ἔπειτα μνήσθητι ἀμφοτέρων τῶν 
χρόνων, καθʼ ὅν τε ἀπολαύσεις τῆς ἡδονῆς, καὶ καθʼ 
ὃν ἀπολαύσας ὕστερον μετανοήσεις καὶ αὐτὸς 
σεαυτῷ λοιδορήσῃ, Diss., II, 22, 35: μὴ μετανοῶν as 
a characteristic of the wise man acc. to Epict.
Along with the abs. use of the verb we find esp.
the construction with ἐπί and dat., e.g., Di!. Or., 
751, 9: θεωρῶν οὖν ὑμᾶς μετανενοηκότας τε ἐπὶ τοῖς 
προημαρτημένοις, Luc. Salt., 84 (of Ajax): καὶ αὐτὸν 
μέντοι, φασίν, ἀνανήψαντα (become sober again) 
οὕτως μετανοῆσαι ἐφʼ οἷς ἐποίησεν, ὥστε καὶ 
νοσῆσαι ὑπὸ λύπης, ὡς ἀληθῶς ἐπὶ μανίᾳ 
κατεγνωσμένον, M. Ant., 8, 2: καθʼ ἑκάστην πρᾶξιν 
ἐρώτα σεαυτόν· πῶς μοι αὕτη ἔχει; μὴ μετανοήσω ἐπʼ 
αὐτῇ; 8, 53: ἀρέσκει ἑαυτῷ ὁ μετανοῶν ἐφʼ ἅπασι 
σχεδὸν οἷς πράσσει; or the construction with περί
and gen. Plut. Galb., 6, 4 (I, 1055e): ἐν τῷ μετανοεῖν 
περὶ τῶν γεγονότων, or with the dat., Plut. Ages., 
19, 7 (I, 803e): ἠρώτησεν, εἰ μετανοεῖ τοῖς 
πεπραγμένοις. μετανοεῖν is not restricted to ratio-
nal self-criticism: “If I had known be!er I would 
have acted otherwise,” cf. Plut. Lib. Educ., 14 (II, 10 
f.), Sept. Sap. Conv., 12 (II, 155d). It is o"en accom-
panied by lively feelings, cf. Plut. Adulat., 12 (II, 
56a); Luc. Salt., 84 (→ supra). Ethical self-dissatis-
faction can o"en lead to μετανοῶν, cf. Epict.
Ench., 34 (→ supra), also Plut. Tranq. An., 19 (II, 
476 f.) (→ 978), etc. But a good act can be regre!ed, 
v. Plut. Sept. Sap. Conv., 21 (II, 163 f.): Murderers 
had spared a child καὶ πάλιν μετανοήσαντες 
ἐζήτουν καὶ οὐχ εὗρον, or Fr. of an unknown 
Hellen. romance (Münchener Beiträge zur Papyrus-
Forschung u. antiken Rechtsgesehichte, 19 [1934], 23, 
line 16 f.): ἰδοῦσα ἡ Ἱππότις μετενόει ἐφʼ οἷς εὔξατο, 
→ 978.

 
II. μετάνοια.3

$e noun, too, is rare is classical Gk. and 
becomes more frequent only in the koine.4 Sense 
1., corresponding to the verb, is “later knowledge,” 
“subsequent emendation.” $ere is no literary 
a!estation,5 but the Lat. Rhetor Rutilius Lupus 
(prior to 50 A.D.) has a ref. to this meaning.6 $e 
usual senses correspond to μετανοέω 2. and 3.
$e first of these is “change of mind.”7 $is 

3 On the synon. μεταμέλεια, → 626 f.
4 As Norden shows (137ff.), there is no corresponding 
term in older Lat. lit. Paenitentia is not found prior to 
Liv., XXXI, 32, 2: celerem enim paenitentiam, sed eandem 
seram atque inutilem sequi. “Cicero either did not know 
paenitentia or he avoided it. $is is thought to be so 
remarkable by Ausonius that he says in an epigram 
(p. 332 f. [not 323 as in Norden], XXXIII, Peiper): sum 
dea, cui nomen nec Cicero ipse dedit. Sum dea, quae 
factique et non ficti exigo poenas, Nempe ut poeniteat; sic 
Metanoea vocor” (Norden, 138).
5 But cf. the def. of μετάνοια as βραδεῖα … γνῶσις

(“knowledge which comes only later”) in Cl. Al.
Strom., II, 26, 5. In IV, 143, 1 Cl. explains μετάνοια

etym. in terms of μετὰ ταῦτα νοήσαντες.
6 I, 16 (Rhetores Latini Minores, ed. C. Halm [1863], 10): 
“Μετάνοια. Hoc schema fieri solet, cum ipse se. qui 
loquitur, reprehendit, et id quod prius dixit, posteriori 
sententia commutat.”
7 Tert. is right in Marc., II, 24 (III, 369, 20 ff., CSEL): in 
Graeco sono paenitentiae nomen non ex delicti 
confessione, sed ex animi demutatione compositum est. 
Cf. also Lact. Inst., VI, 24, 6, who explains the Chris-
tian !. paenitentia in terms of resipiscentia, which, like 
μετάνοια, suggests self-consideration: quem … facti sui 
paenitet, errorem suum pristinum intellegit, ideoque 
Graeci melius et significantius μετάνοιαν dicunt quam nos 
Latine possumus resipiscentiam dicere. On μετανοέω and 
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may affect a. the feelings, b. the will, or c. thought. 
It is seldom a function of the intellect alone, a. is 
found in #uc., 3, 36, 4 (of the Athenians who had 
resolved to put the Mitylenians to death): καὶ τῇ 
ὑστεραίᾳ μετάνοιά τις εὐθὺς ἦν αὐτοῖς, Ps.-Hom.
Batrachomyomachia, 69 f.: πολλὰ δακρύων 
ἄχρηστον μετάνοιαν ἐμέμφετο. b. occurs in Polyb., 
4, 66, 7: Φίλιππος δὲ πυθόμενος τὴν τῶν Δαρδανέων 
μετάνοιαν, i.e., the decision to give up the fight, c. 
occurs in Bias, Fr., 4 (I, 65, 4 f., Diels5): μίσει τὸ 
ταχὺ λαλεῖν, μὴ ἁμάρτῃς· μετάνοια γὰρ ἀκολουθεῖ,, 
Antiphon, 1, 4, 12, → 977; Chrysippus, → 977.
#e second is “regret,” “remorse.” #is 

expresses dissatisfaction with thoughts cher-
ished, plans followed, acts performed etc.8 In the 
dissatisfaction there may reside no more than the 
wish that these things had not been thought, 
willed, or done, even. though good,9 cf. Philemo 
Fr., 198 (CAF, II, 531): γαμεῖν ὃς ἐθέλει, εἰς μετάνοιαν 
ἔρχεται, Plut. Timoleon, 6 (I, 238d): αἰσχρὸν γὰρ ἡ 
μετάνοια ποιεῖ καὶ τὸ καλῶς πεπραγμένον. But 
μετάνοια is usually something other than ἡ ἐπὶ τὸ 
χεῖρον μεταβολή, Polyb., 18, 33 (16), 6 f., cf. Lycon in 
Diog. L., 5, 66: αὑτῶν κατηγορεῖν, ἀδυνάτῳ 
μηνύοντας εὐχῇ μετάνοιαν ἀργίας ἀδιορθώτου, M. 
Ant., 8, 10: ἡ μετάνοιά ἐστιν ἐπίληψίς τις ἑαυτοῦ ὡς 
χρήσιμόν τι παρεικότος. It bears witness to a sense 
of commi!ed faults which must be corrected. It 
expresses pain or grief at what has happened 
(e.g., Plut. De Cohibenda Ira, 11 [II, 459d]: 
μετάνοιαν … τοῦ κακουργεῖν) and in this way has 
an ethical character. Cf. Plut. De Sollertia 

Animalium 3 (II, 961d): αὐτοὶ δὲ καὶ κύνας 
ἁμαρτάνοντας καὶ ἵππους κολάζουσιν, οὐ διὰ κενῆς 
ἀλλʼ ἐπὶ σωφρονισμῷ, λύπην διʼ ἀλγηδόνος (painful 
sensation) ἐμποιοῦντες αὐτοῖς, ἣν μετάνοιαν 
ὀνομάζομεν, Tranq. An., 19 (II, 476 f.): τὰς μὲν γὰρ 
ἄλλας ἀναιρεῖ λύπας ὁ λόγος, τὴν δὲ μετάνοιαν 
αὐτὸς ἐνεργάζεται δακνομένης σὺν αἰσχύνῃ τῆς 
ψυχῆς καὶ κολαζομένης ὑφʼ αὑτῆς, Adulat., 28 (II, 
68 f.); Ser. Num. Pun., 6 (II, 551c d), Mar., 10, 5 (I, 
410 f.): ἔσχε μέν τις τροπὴ γνώμης καὶ μετάνοια τὸν 
βάρβαρον, ibid., 39, 5 (I, 428c): πάντας οὖν ἔκπληξις 
ἔσχεν, εἶτʼ οἶκτος (sympathy) καὶ μετάνοια τῆς 
γνώμης καὶ κατάμεμψις ἑαυτῶν, cf. Pericl., 10, 3 (I, 
157c): μετάνοια δεινὴ τοὺς Ἀθηναίους καὶ πόθος ἔσχε 
τοῦ Κίμωνος. Μετάνοια is allegorically personified 
in the pinax of Ceb., Ceb. Tab., 10 f.: It leads man 
out of the misery in which he must otherwise 
pass his life, ἂν μὴ ἡ Μετάνοια αὐτῷ ἐπιτύχῃ … 
συναντήσασα (10, 4) by freeing him from false 
thoughts, passions and joys and showing him the 
way to true, rational and ethical development: 
ἐξαιρεῖ αὐτὸν ἐκ τῶν κακῶν καὶ συνίστησιν αὐτῷ 
ἑτέραν Δόξαν [καὶ Ἐπιθυμίαν] τὴς εἰς τὴν ἀληθινὴν 
Παιδείαν ἄγουσαν, ἅμα δὲ καὶ τὴν Ψευδοπαιδείαν 
καλουμένην (11, 1). Ἐὰν μὲν … τὴν Δόξαν ταύτην 
προσδέξηται τὴν ἄξουσαν αὐτὸν εἰς τὴν ἀληθινὴν 
Παιδείαν, καθαρθεὶς ὑπʼ αὐτῆς σῴζεται καὶ μακάριος 
καὶ εὐδαίμων γίνεται ἐν τῷ βίῳ· εἰ δὲ μή, πάλιν 
πλανᾶται ὑπὸ τῆς Ψευδοδοξίας (11, 2). #e same fig-
ure appears again at the bi!er end of the story of 
a poor simpleton in Luc. De Merc. Cond., 42: 
ἀπαντάτω δʼ ἐξιόντι ἡ Μετάνοια δακρύουσα εἰς 
οὐδὲν ὄφελος καὶ τὸν ἄθλιον ἐπαπολλύουσα, and 
Ps.-Luc. Calumniatori non temere Credendum, 5 
depicts Μετάνοια, who follows Διαβολή, as follows: 
κατόπιν δὲ ἠκολούθει πάνυ πενθικῶς τις 
ἐσκευασμένη, μελανείμων (clothed in black) καὶ 
κατεσπαραγμένη (dishevelled). Μετάνοια οἶμαι αὕτη 
ἐλέγετο· ἐπεστρέφετο γοῦν ἐς τοὐπίσω δακρύουσα 
καὶ μετʼ αἰδοῦς πάνυ τὴν Ἀλήθειαν προσιοῦσαν 
ὑπέβλεπεν. Cf. also Hierocl. Carm. Aur., 1410

μετάνοια in the Lat. Bible, → n. 148.
8 Tertullian De Paenitentia, 1 regards the paenitentia 
of pagans as passio animi quaedam, quae veniat de 
offensa sententiae prioris.
9 Ibid., 1: illam (sc. paenitentiam) etiam in bonis factis 
suis adhibent (sc. pagans), paenitet fidei, amoris, 
simplicitatis, patientiae, misericordiae, prout quid in 
ingratiam cecidit. On Tert. v. S. W. J. Teeuwen, “De 
voce ‘paenitentia’ apud Tertullianum,” Mnemosyne, 
Nova Series, 55 (1927), 410 ff.

10 But here we have to take into account the possibility 
of Christian influence on the concept, far more so 
than does K. Praechter, “Christl.-neuplat. 
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(Fragmenta Philosophorum Graecorum, ed. F. G. 
A. Mullach, I [1860], 451 f.): ἠ δὲ μετάνοια αὕτη 
φιλοσοφίας ἀρχὴ γίνεται, καὶ τῶν ἀνοήτων ἔργων τε 
καὶ λόγων φυγή, καὶ τῆς ἀμεταμελήτου ζωῆς ἡ 
πρώτη παρασκευή.

III.Historical Significance of the Data.

In pre-biblical and extra-biblical usage 
μετανοέω and μετάνοια are not firmly related to 
any specific concepts. At the first stage they bear 
the intellectual sense of “subsequent knowl-
edge.” With further development both verb and 
noun then come to mean “change of mind,” “re-
pentance,” in an emotional and volitional sense 
as well. "e change of opinion or decision, the 
alteration in mood or feeling, which finds 
expression in the terms, is not in any sense ethi-
cal. It may be for the bad as well as the good.11 In 
the la!er case, when μετάνοια denotes a change 
in moral judgment, regret for wrongs etc. which 
have been commi!ed, the reference is always to 
an individual instance of change of judgment or 
remorse in respect of a specific act which is now 
no longer approved (→ συνείδησις). For the 
Greeks μετάνοια never suggests an alteration in 
the total moral a!itude, a profound change in 
life’s direction, a conversion which affects the 
whole of conduct.12 Before himself and before 

the gods the Greek can μετανοεῖν a sin in actu
(Xenoph. Hist. Graec., 1, 7, 19, → 977), but he has 
no knowledge of μετάνοια as repentance or 
conversion in the sense found in the OT and NT
(→ B., C. I, E.).
"e Hellenistic philosophers use μετάνοια

predominantly in the intellectual sense, though 
the ethical element is also included. By a peni-
tent alteration of judgment, by reconsideration, 
e.g., by the correction of a mistaken view, the 
fool becomes a wise man, Ceb. Tab., → 979;13

Hierocl., → 979. On the Stoic view however 
(Chrysippus, → 977; Epict., → 977; M. Ant., → 
977/8; 975)14 the wise man is above a μετάνοια. 
"is would not show him to be in harmony with 
himself. It would represent him as the victim of 
error, which as the opposite of the virtue of 
wisdom is beneath the dignity of the sage.15

"ese ideas do not constitute a bridge to what 
the NT understands by μετάνοια.

Whether linguistically or materially, one 
searches the Greek world in vain for the origin 
of the NT understanding of μετανοέω and 
μετάνοια.16

Beziehungen,” Byzantinische Zeitschri", 21 (1912), 24 f.
11 Cf. Bengel on 2 C. 7:10.
12 Rather less cautiously than W. W. Jaeger, GGA, 175 
(1913), 589 ff., K. La!e, “Schuld u. Sühne in d. gr. 
Religion,” Archiv f. Religionswissenscha", 20 [1920/21], 
281, n. 1, regards Di!. Or., 751, 9 (→ 977) as the first 
example of the concept of a “lasting change of mind” 
in the Gk. world. Dirksen, 174 ff. concludes esp. from 
Ceb. Tab., 10 f. (→ supra) that in secular Gk. μετάνοια

and μετανοέω have the technical sense of “conversion 
in an ethical sense.” Nock is nearer the mark, op. cit., 
180 (→ n. 13).
13 Cf. Nock, 180: “"e term implies an intellectual 
value judgement and commonly a momentary 
realization rather than the entry on a state.”
14 Cf. also Sen. Ben., IV, 34, 4: non murat sapiens 
consilium …; ideo numquam ilium paenitentia subit; Sen.
Ep., 115, 18: hoc tibi philosophia praestabit, quo equidem 
nihil maius existimo: numquam te paenitebit tui; also Cic.
Tusc., V, 28 (81).
15 Cf. P. Barth, Die Stoa3, 4 (1922), 92 f.; → III, 52.
16 Cf. on this Cr.-Kö., s.v.; Norden, 134 ff.; "ompson, 28 
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Behm

B.Repentance and Conversion in the 
Old Testament.

"ere is in the OT no special !. for “repen-
tance” or “to repent.” But the concept is by no 
means absent. It is found in two forms. On the 
one side is the cultic and ritual form, where the 
religion of Israel makes use of elements found 
elsewhere. On the other side is the prophetic 
form, namely, the concept of conversion. "is 
developed out of the prophetic view of the rela-
tion between God and man, which is peculiar to 
the OT, and which is particularly significant 
inasmuch as it corresponds to and prepares the 
way for the μετανοεῖν of the NT.

I. Cultic and Ritual Forms of Penitence.

1. "e Occasion and Development of Penitential 
Observances. When a special emergency arises, in 
Israel as elsewhere it is traced back to the wrath 
of God at transgressions of His will even though 
there is no particular sense of sin nor knowledge 
of the specific offence or the one who has commit-
ted it. Whether the offence is recognised or not, 
resort is had to penitential observance as a means 
to placate the divine wrath. Since the occasions 
which demand penitence are o$en general in 
scope, affecting the whole people or the major 
part of it,17 the penitence designed to avert it is 
o$en a public ma!er.

Such a public event, which takes from its main 
component the name צֹום or fast (→ νηστεία, 927 

f.), is mentioned already in the story of Naboth. 
For a reason no longer known to us, a general fast 
is appointed. Obviously there must have been 

some misfortune whose cause was unknown, and 
it would seem that the occasion was seized to try 
to find out what had called down the wrath of 
God.18 "rough the false witness of two worthless 
men it is surprisingly discovered that Naboth, 
who had been given the honour of presiding over 
the assembly, was the one who by blaspheming 
the king and God, and thus violating the com-
mandment in Ex. 22:27, had incurred the guilt. 
"e opportunity is thus provided for eradicating 
the guilty man from the community and thereby 
averting the curse brought down on it by his 
transgression. Usually common afflictions seem 
not to have been a!ributed to the sins of individu-
als. A sense of common guilt led to the appoint-
ment of penitential exercises whose course may 
be roughly determined from the fast described in 
Joel on the occasion of the plague of locusts. "e 
summons to the fast is issued by the priests (1:13). 
At the sound of the ram’s horn the whole commu-
nity assembles, including old people and children, 
brides and bridegrooms. "e priests are to weep 
between the porch and the altar and say: “Have 
mercy, Yahweh, on thy people, and give not thine 
heritage to reproach, that the heathen should 
mock them. Why should they say among the peo-
ple, Where is their God?” (2:15–18).

2. External Forms. Along with fasting, which is 
the most important element and gave its name to 
the whole practice, other external forms charac-
terise the day of penitence. "e people clothed 
themselves in the garb of mourning, i.e., sack-
cloth,19 and sat in ashes or strewed them on their 
heads.20 Hos. 7:1421 speaks not only of crying and 
wailing before Yahweh but also of the people 
scratching themselves “for corn and wine.” Once 
in this connection there is a ref. to pouring out 

ff.; Clemen, 213; Wnd. 2 K., 233 f.; Dietrich, 226 ff. etc.
17 1 K. 8:33 ff. mentions defeat, drought, famine, 
pestilence, fire, mildew, locusts, enemy a!acks.

18 H. Gressmann, Schri"en d. AT, II, 12 (1921), 272.
19 1 K. 21:27; Is. 58:5; Jl. 1:8; Jon. 3:6, 8; Neh. 9:1; Da. 9:3 
etc.
20 Is. 58:5; Neh. 9:1; Da. 9:3; Est. 4:3; Jdt. 4:11 etc.
21 Acc. to the LXX.
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water before Yahweh—a rite whose meaning is 
not clear (1 S. 7:6). Later even greater significance 
was a!ached to the external signs of repentance. 
"us the author of Jonah says that not only the 
people but also the ca!le of Nineveh fasted and 
wore mourning (3:7f.). In Est. 4:16 there is a fast of 
three days and nights. In Jdt. 4:10 ff. men, women, 
children, ca!le, aliens, day labourers and slaves 
all wear sackcloth, and the altar of the burnt offer-
ing is also draped in it.

3. Liturgies. A chief feature of the fast, how-
ever, is calling on Yahweh for help. usually with 
an appropriate confession of sin.22 It is likely that 
there developed quite soon a fixed penitential 
liturgy in which the congregation could present 
its petition and receive God’s answer.23 Prophetic 
reproductions of such liturgies may be found in 
Hos. 6:1 ff.; 14:2 ff.; Jer. 3:21–4:2 etc.24 In view of the 
close similarity between Neh. 9; Da. 9:4–19; Bar. 
1:15–3:8 there can be li!le doubt that the prayers 
were fixed, for these passages derive from a 
common source.25 In the passages mentioned 
there is a strong sense of sinning against Yahweh 
(Da. 9:8–11). though in Neh. 9 the offences are 
those of the fathers rather than the present gener-
ation. In the moving penitential liturgy of Is. 
63:7–64:12 this sense of guilt takes the bold form: 
“Yahweh. why hast thou made us to err from thy 
ways, and hardened our heart from thy fear?” (Is. 
63:17), Cf. Ezr. 9:6 ff.; Neh. 1:5 ff., which also 
express a strong conviction of sin. Other prayers, 
which perhaps go back to special fasts on specific 
occasions,26 in many cases do not contain the 
motif expressed in confession of sin. Especially in 
psalms probably dating from the Maccabean 

period, e.g., Ps. 44, there emerges a strong reli-
gious sense which calls on God for help in the 
boldest expressions. "ese national laments, as 
they have been called, were probably used at spe-
cial fasts. If so, they show how o$en, esp. later, 
the motif of genuine penitence deriving from a 
sense of guilt had retreated into the background 
in favour of a protestation of innocence. One 
gains this impression from the prayer in 2 Ch. 
20:3 ff., which was supposedly u!ered at a fast 
summoned because of enemy threats, and which 
certainly shows acquaintance with the liturgical 
style customary on such occasions. Here, too, one 
misses the profound penitence expressed in con-
fession of sin.

It is noteworthy that the texts in question 
never refer to the bringing of the offerings which 
one would expect in full measure on such occa-
sions. Perhaps this is accidental and one may 
deduce from Mi. 6:6 f. and Is. 1:10–14 that large-
scale sacrifices preceded such assemblies for 
prayer. Indeed, it has been conjectured that at this 
pt. in the cultus the offering of the firstborn son, 
esp. of the king, persisted to a late period (Mi. 6:7; 
2 K. 16:3; 21:6).27 But in view of the absence of 
direct evidence this is most uncertain, at least in 
the form suggested.28

4. Days of Penitence. General days of penitence 
must have been fairly common in the pre-exilic 
period. "is is shown by the express reference to 
and naming of occasions in the great temple 
prayer of Solomon in 1 K. 8:33 ff. A fast day ( יֹום
is mentioned from the time of Jeremiah.29 (צֹום

"e reason is to be sought either in the Babylo-
nian invasion30 or a drought.31 "e whole people 

22 1 S. 7:6; Is. 63:7–64:11; Neh. 9:1 ff.; Da. 9:4 ff. etc.
23 H. Schmidt, Sellinfestschri" (1927), 116 ff.; O. 
Eissfeldt, Einl. (1934), 126 f.
24 H. Schmidt, loc. cit.; O. Eissfeldt, loc. cit.
25 K. Marti, Daniel (1901), 65.
26 Cf. Ps. 12; 44; 60; 74; 79; 80; 83; 85; 89; Lam. 5; Sir. 
36:1–17; Ps. Sol. 7; cf. H. Schmidt, op. cit., 116.

27 H. Schmidt, 115.
28 Hos. 6:6 and Ps. 51:16 obviously presuppose 
sacrifices also, though we are not told to what extent.
29 Jer. 36:6, 9.
30 Rothstein in Kautzsch, ad loc.
31 Volz, Komm., ad loc.
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from the various cities of Judah assembles in 
Jerusalem. In the exilic period the fateful days 
connected with the fall of Jerusalem (the begin-
ning of Nebuchadnezzar’s siege, the capture of 
Jerusalem, the burning of the temple and the 
murder of Gedaliah) were commemorated by fast-
ing and lamentation in the 4th, 5th, 7th and 10th 
months.32 In the post-exilic period the day of 
penance mentioned in Neh. 9 achieved particular 
significance and renown.

5. Prophetic Criticism of Cultic and Ritual 
Penitence. It has already become clear that in 
cultic and ritual penitence there are many dif-
ferent elements, and in our estimation of the 
meaning and significance of this penitence it 
ma!ers a great deal which element is to the fore 
in a given case, whether external ceremonial 
and wild lamentation or prayer and the confes-
sion of sin. Prophetic statements enable us to 
see fairly clearly what form the appointed fasts 
took in practice, to what depths of the existence 
of those participating they reached, what signif-
icance was a!ached to them. A theological 
understanding of this kind of penitence is thus 
made possible.

From Amos to Joel the prophets express 
themselves critically.

"us Amos maintains that in spite of famine, 
drought, poor harvests, sicknesses and earth-
quakes the people has not returned ( ְולֹא ַׁשְבֶּתם
 Naturally one cannot take it that the 33.(ָעַדי

prophet is referring to a failure on the part of the 
people to observe penitential practices like fast-
ing, wearing sackcloth, and crying to Yahweh. 
“For Amos could hardly have denied that the peo-
ple engaged in this form of penitence.”34 What the 

prophet is saying is that the people’s penitence is 
not firmly anchored at the depth where it 
becomes genuine encounter with God. It does not 
lead, then, to a personal and existential relation 
between God and man. Hosea in his criticism 
starts with the fact that penitence is frivolous and 
confident of results. In 6:1–3 he lays on the lips of 
the people a song which it sings in pilgrimage to a 
service of prayer.35 “Up and let us return to Yah-
weh! For he has torn and he will heal us, he has 
smi!en and he will bind us up … and let us know, 
let us follow on to know Yahweh: as we seek him, 
so shall we find him”36 (Hos. 6:1, 3). "e answer 
which Yahweh then gives the people is as follows 
“O Ephraim, what shall I do to thee? O Judah, what 
shall I do to thee? Your ֶחֶסד is as a morning cloud 

and as the dew which quickly vanishes … I have 
pleasure in ֶחֶסד and not in sacrifice, in the 

knowledge of God and not in burnt 
offerings” (6:4, 6). Without final seriousness and 
readiness for the practical consequences of rela-
tionship with God, for ֶחֶסד as the mode of con-

duct corresponding to the divine will,37 the people 
expects that its penitential exercise will bring 
about a divine change in its favour. Yahweh thus 
directs it away from the path of its own choice to 
what corresponds to His will, ֶחֶסד  and  ַּדַעת
-Is. 58:5–7 demands instead of mortifica .ֱא6ִהים

tion and bowing the head, instead of sackcloth 
and ashes, a fast such as Yahweh loves, namely, 
liberation of the oppressed, feeding the hungry, 
sheltering the homeless, clothing the naked. "e 
kind of fasting now practised is not adapted to 
find a hearing on high, 58:4b. Zech. destroys cultic 
practices from within when in his criticism of the 

32 Zech. 7:3, 5; 8:19.
33 Am. 4:6, 8, 9, 10, 11.

34 A. Weiser, Prof. d. Am. (1929), 176.
35 For this understanding of Hos. 6:1 ff. cf. H. 
Schmidt, 111 ff.
36 Read with Giesebrecht etc.: ְּכַׁשֲחֵרנּו ֵכן ִנְמָצֶאּנּו.

37 E. Sellin, Zwölfprophetenbuch2, 3 (1929), I, 73.
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fasts observed in the exilic period he ascribes to 
them only immanental significance: “When you 
fast and mourn, do you fast at all to me? When 
you eat and when you drink, are not you those 
who eat and those who drink?” (7:5b–6). Instead 
the old prophetic demand for social righteousness 
is raised again (7:7ff.). Finally we might mention 
Joel again with his demand for inner turning 
rather than outward gestures: “Rend your heart, 
and not your garments” (2:13).

But the same Joel can also issue in Yahweh’s 
name the command: “Turn to me with all your 
heart, and with fasting, and with weeping, and 
with mourning” (2:12; cf. Is. 22:12 f.).

One should not underestimate a verse like 
this. It forces us to conclude that prophetic criti-
cism did not ask for a repudiation of all external 
forms in favour of the inner a!itude. All 
prophetic criticism is agreed that the penitence 
of the people lacks the one thing that ma!ers, 
namely, that in penitence one is before the God 
of unconditional requirement, that one has to 
take Him with full seriousness, that it is not 
enough to be sorry for past sins and to pray for 
their remission or for the aversion of calamity, 
that what counts is a turning from the sinful 
nature as such. If the external form is severed 
from what it is designed to express, if it 
becomes autonomous, it sinks to the level of 
magic and acquires a significance which the 
prophets could never accord it. #e fact that 
specific emergencies are the occasion of peni-
tence can easily give rise to the view that the 
main goal is dealing with the emergency rather 
than establishing a new relation to Yahweh. 
#us David fasts and weeps so long in the hope 
that, who knows, Yahweh might have mercy and 
keep the child alive, but once the child is dead he 
stops, because he can no longer bring it back to 

life.38 #is shows that penitence was obviously 
thought of in this way in many circles. Finally 
the general or public character of penitence can 
easily mean that the individual, though he par-
ticipates, is not fully and personally involved. 
“#e very custom carries with it the danger that 
in distress the lips make confession … but there 
is no forsaking of the old ungodly nature.”39 In 
the last resort, then, the prophets frequently 
perceive in this kind of penitence a veiling of 
the seriousness of the relationship between God 
and man, and so they are forced to protest 
against it.
 

II.#e Prophetic Concept of Conversion.

#e prophets did not, of course, invent a spe-
cial term for their own view of penitence. #ey 
regarded a common secular term as quite ade-
quate to express the process they had in view, 
and they thus preferred it in their own usage. 
#is word is ׁשּוב.

 usually means “to go back again,” “to ׁשּוב

return.” But the statement of Hupfeld that ׁשּוב״
always includes an ‘again,’ and clings to it tena-
ciously,"40 though true even in cases where first 
appearances might seem to refute it, cannot claim 
exclusive validity. #us in Jer. 8:4:  ִאם ָיׁשּוב ְולֹא
 the sense “to go back again” does not fit the ,ָיׁשּוב

first ָיׁשּוב. Here we must render: “Shall he turn 

aside and not turn back?”41 Again in verses like 

38 2 S. 12:15 ff.
39 J. Hempel, Go" u. Mensch2 (1936), 145.
40 H. Hupfeld, Psalmen2, I (1868), 279.
41 J. Barth, Wurzeluntersuchungen (1902), 48 f. traces 
back this meaning, which is present esp. in שֹוֵבב, 

 to a radix which differs from the .ְמׁשּוָבה ׁשֹוָבב
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Ez. 18:26; 33:18: ְּבׁשּוב־ַצִּדיק ִמִּצְדָקתֹו, where 

there is no suggestion of a relapse, one must 
assume “to turn aside,” and translate: “If the 
righteous man turns from his righteousness.” "e 
element of return is certainly present in most 
instances, but not always. In the sense last men-
tioned the contrast to an earlier action or state42

certainly plays a role. In the religious use, then, 
one has to decide in each case whether the ele-
ment of return or that of contrast to what has 
gone before is more prominent. Conversion in the 
sense of turning about is perhaps the best general 
rendering.
"ere is a hint of the distinction mentioned in 

the prep. with which ׁשּוב  is combined. "ere are 

in all some 1056 instances43 of ׁשּוב . Of these 

about 118 bear a religious sense, 12 times in the hi, 
once the polel. "e main occurrences are 5 times 
in Am., 7 in Hos., 7 in Is., 28 in Jer., 20 in Ez., 16 in 
Ezr.-Ch., 3 each in Dt., Dt. Is., Zech. and Mal., 5 in 
Ps. "e element of return is prominent when we 
have the prep. ְל  .ַעל .ַעד ,ֶאל (in all some 48 

times). Contrast to what has preceded is empha-
sised by ִמן (some 40 times, only from the time of 

Jer.) and once by the st. c. combination  ׁשּוב .ָׁשֵבי
.abs. is found some 30 times ֶפַׁשע

"e obj. of return in combination with ַעד ,ֶאל. 

 ,is either expressly or contextually Yahweh ְל  .ָעל

only once (Neh. 9:29) the Torah. "e object of 
turning from is evil conduct (דרך הרעה or  דרך

 in some 14 cases, previous (דרך הרעים or הרע

conduct (דרך) in 6 cases, evil (רעה) in 3, wicked 

acts (מעללים רעים) in 2, violence (חמס) once, 

idols (גלולים) once, abomination (תועבות), once, 

sin in the various terms 4 רשע times, 4 חטא, 

once.44 און and ,2 עון ,3 פשע

If prophetic criticism of the cultic form of 
penitence common among the people is particu-
larly directed against the lack of a sense of 
standing before God and of the implied need for 
seriousness, the concept of conversion empha-
sises positively the fact that penitence involves a 
new relation to God which embraces all spheres 
of human life, that it claims the will, and that 
man cannot make good this or that fault by this 
or that measure. Any magical element which 
ignores the highly personal relation between 
God and man is thus carefully avoided by the 
prophets. "e question of man’s position before 
God is the question of existence. Everything else 
depends on it, the relation to fellow-men, the 
cultus, the state, politics etc. "is has to be main-
tained in opposition to the misunderstanding 
that the prophetic message of conversion bases 
its claim to the various areas of life on imma-
nent grounds—a misunderstanding which can 
easily arise in view of what are o#en the very 
concrete requirements of the prophets in ethi-
cal, political and other ma!ers.

1. "e Personal View of Sin. "e strongly per-
sonal and total element in the prophetic under-

usual ׁשּוב, which corresponds to the Arab. 

(med. j), and whose basic sense is “free,” “unbound.” 
Whether or not Jer. 8:4 reflects awareness of the dis-
tinction of roots as Barth supposes is, of course, 
debatable.
42 Hupfeld, 201.
43 Brown-Driver-Briggs, Hebrew and English Lexicon 
(1906), 996.

44 A noun “conversion” occurs only in Is. 30:15 (ׁשּוָבה, 

a fem. inf., Procksch, ad loc.). ְּתׁשּוָבה , the common 

Jewish word for “conversion,” “penitence,” has in the 
OT only the secular sense of “return,” “the return of 
the year,” “answer”; cf. Ges.-Buhl, s.v.
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standing of the God-man relationship may be 
seen clearly in the prophetic view of sin, which it 
is important that we present here as a correlative 
to the concept of repentance. Sin does find visible 
manifestation, of course, in individual faults, idol-
atry, the cult of the high places, political coali-
tions, moral decay and social offences. But all 
these individual things form a great single entity 
when understood by the prophets as the result of 
a wrong a!itude to God. Hence Hos. can depict 
the relation between Yahweh and Israel in terms 
of a marriage in which the wife is unfaithful to 
her husband.45 Again, Is. can speak of sons who 
rebel,46 and Jer. can describe sin as forsaking 
Yahweh.47 All these expressions show that sin is 
simply turning away or apostasy from God. It is 
the more serious because Israel stands in a special 
relation to Yahweh. Yahweh has shown Israel 
favours for which it should be grateful. Again, He 
has constantly declared His will to it through the 
prophets and the Law, and summoned it to obedi-
ence. #us sin is a corrupt a!itude to Yahweh. It is 
backsliding from Him, esp. in the sense of ingrati-
tude, unfaithfulness and disobedience.

2. #e Personal View of Repentance as Turn-
ing to Yahweh. To the personal view of sin corre-
sponds the personal view of repentance. As 
conversion to Yahweh this must be orientated to 
Yahweh and His will, for He is Israel’s God.

With particular clarity in Hos., and also, if not 
so exclusively, in Is. and Jer., conversion is so 
strictly related to sin as apostasy that it is pre-
sented as a return to the earlier good relation 
between Israel and Yahweh.48 In Am., Hos. and Is. 
.obj) עד and אל .is always used with the prep ׁשּוב

always Yahweh) or in the abs., and this again 

shows how strongly they regard penitence as a 
converting or returning to Yahweh, with no spe-
cial emphasis on the turning from sin, which is 
necessarily implied and obviously felt to be self-
evident. In particular the great conversion verse 
in Am. (4:6ff.): ולא שבתם עדי, whose עד is 

stronger than אל because it also includes the 

goal, expresses the fact that the prophet wants 
true penitence to be regarded as a breaking 
through to the true God,49 i.e., as a treatment of 
this God with unconditional seriousness.

Of the basic structure of prophetic repen-
tance as proclaimed from Hos. to Jer. it may thus 
be maintained that the chief concern is a turn-
ing to Yahweh with all one’s being, an absolutely 
serious reckoning with Him as Israel’s God in all 
decisions. #is basic structure is concretely 
exemplified at the following points.

a. Obedience to Yahweh’s Will. As a turning of 
the whole existence to Yahweh conversion is 
actualised in obedience to His will.

#us in Hos. 6:1–6, where the people’s conver-
sion (v. 1) is described as not deep or serious 
enough (v. 4), the lesson of v. 6 has the signifi-
cance of a lesson on true conversion, which is 
obedience to that wherein Yahweh takes pleasure, 
-i.e., unconditional recog ,דעת אלהים and חסד

nition of God in the form of conduct correspond-
ing to God and His will. Similarly, Jer. can say with 
ref. to keeping the commandment to release 
slaves in the 7th year: “Turn now, and do what is 
right in my sight” (Jer. 34:15). Turning is hearing 
and following the Law of Yahweh and the words 
of the prophets sent by Him (26:3–5).

b. Trust in Yahweh. Turning to Yahweh, the 
orientation of one’s being to Him (which also 
means from Him), demands unconditional trust 

45 Hos. 1–3.
46 Is. 1:2.
47 Jer. 1:16; 2:13, 17, 19; 5:7, 19 etc.
48 Cf. esp. Hos. 2:9. 49 A. Weiser, op. cit., 176.
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in Him and the renunciation of all human help 
(coalitions), of false gods and idols. According to 
all that Israel had experienced of God’s help in 
its history, refusal of confidence necessarily 
took the direction of sin.50

For this reason Hos. in the Spirit sees that the 
genuine conversion of his people a"er judgment 
is accompanied by words of trust: “Assur shall not 
save us; we will not ride upon horses; neither will 
we say any more to the work of our hands, Ye are 
our gods; for in thee the righteous51 findeth 
mercy” (14:4). Even more fervently Jer. in inward 
experience hears the people which has been 
brought by the goodness of God to repentance52

confess its trust: “We are here, we come unto 
thee, for thou, Yahweh, art our God. Valueless 
indeed are the hills,53 the noise54 of the moun-
tains; truly in Yahweh, our God, is the help of 
Israel” (Jer. 3:22b, 23). Similarly in Is. 30:15 ׁשּוָבה, 

which is correctly understood by Procksch as will-
ing “conversion to God” in spite of Duhm and 
Marti,55 is coupled with confident composure 
 Of the .(בטחה) and trust (השקט and נחת)

remnant which, delivered from judgment, will 
return to Yahweh, it can also be said that it will no 
longer lean on him who smote it (Assur) but on 
Yahweh (Is. 10:20 f.). Hence even in the demand 
for conversion we can find the call not to go a"er 
other gods to serve them (Jer. 25:5 f.). For the wor-
ship of false gods is not just disobedience. It has 
its source in deficient trust in Yahweh.

c. Turning from Everything Ungodly. Conver-
sion to Yahweh naturally carries with it a new 
a!itude to everything else. #is is displayed 
negatively in a turning away from all evil and 
ungodliness. #is aspect is less prominent in the 
older prophets, to whom it seemed to be so 
inescapable a consequence of the new a!itude 
to Yahweh that li!le stress had to be laid on it. 
Only with Jer. do we begin to find a more com-
mon ׁשּוב with מן, which then becomes exclu-

sive in Ez. #e demand to turn from is more 
concrete and urgent than the more abstract call 
for conversion to Yahweh, and in Jer. it takes on 
even greater force as an individual summons 
 is is perhaps the# 56.(איש מדרכו הרעה)

reason for its use in the two prophets whose 
concern is more pastoral. #e accompanying 
disadvantage is that this form cannot bring out 
so clearly the strongly personal orientation of 
all renewal to Yahweh or the comprehensive 
character of the concept of conversion on the 
positive side.

3. #e Possibility of Conversion and Its 
Historical Significance.

a. Amos. Amos realises that he is sent to proph-
esy against the people Israel (7:15). What he pro-
claims is supported by an awareness that Yahweh 
will no longer pardon (7:8; 8:2). His section on 
conversion (4:6 ,ולא שבתם עדיff.) is not an 

admonition; it is a statement of fact. In view of 5:5
there is room for doubt whether even the “seek 
me” of 5:4 is a summons to repentance.57 Certainly 

50 A. Weiser, Glaube u. Geschichte (1931), 53.
51 Read with Sellin, ad loc.: ָּתִמים for ָיתֹום.
52 Volz, Komm. zu Jer.2 (1928), 39.
53 Read ַהְּגָבעֹות.

54 Read ֲהמֹון ֶהָהִרים.

55 Procksch, ad loc. Duhm and Marti, on the basis of 
Mi. 2:8, understand ׁשּוָבה as a peaceful disposition, a 

conversion from all warlike plans etc.

56 Jer. 26:3; 36:3 etc. Eichrodt, III, 132 traces the signifi-
cance of conversion in the message of Jer. (as in that 
of Hos. before him) to the fact “that in them such 
prominence is given to the seeking love of God which 
woos a response of love.”
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5:14f. falls under suspicion of not being part of the 
original text in view of the pure message of judg-
ment which we find elsewhere in Amos.58 At any 
rate, one may say with confidence that the sum-
mons to conversion has no historical significance 
here as compared with the proclamation of judg-
ment. Yahweh comes, and this means judgment. 
Am. obviously does not think in terms of the 
human possibility of deliverance by conversion to 
Yahweh.

b. Hosea. Hosea, too, is aware of the ineluctable 
approach of judgment. He regards the people’s sin 
as so serious that it is a hard and invincible reality 
between God and the people. "e people no longer 
has the power to acknowledge God with final seri-
ousness. “"eir deeds will not allow them59 to 
turn back to their God” (5:4). But whereas Am. 
preaches only judgment, Hos. discerns behind it a 
pedagogic purpose. Judgment will make the peo-
ple ready for conversion (2:8f.; 3:5; 14:2). Conver-
sion does not imply human ability to escape judg-
ment. It is the goal of the divine direction of his-
tory and as such it carries with it the promise of 
salvation (14:5f.).

c. Isaiah. Is. has a different view again of the 
relation between history and conversion. In a few 
passages it seems that he counts on the possibility 
of finding salvation through conversion. "us the 
mission to harden the people lest it should turn 
and be saved (6:10) presupposes that conversion is 
followed by salvation. In 30:15: “"rough return-
ing and rest you will be helped,” it should be noted 
that the ref. is obviously to a past time when salva-
tion by conversion was still possible. But because 
the people would not have it, judgment will come. 
A remnant, however, will still be saved and 
return, as may be seen from the symbolical name 
of the prophet’s son, 10:20 .ְׁשָאר ָיׁשּובf. makes it 

clear that deliverance is not merited by repen-
tance. On the contrary, the remnant which 
escapes disaster will turn in trust to Yahweh. 
Conversion is the consequence, not the presuppo-
sition, of deliverance.

d. Jeremiah. It is at first surprising how o$en 
Jer., as compared with the Am., Hos. and Is., calls 
for conversion, affirms its possibility (4:1), and 
values its efficacy in averting judgment. He pro-
claims the evil which Yahweh purposes in order 
that each may turn from his wicked way (26:3; 
36:3; cf. 36:7) and cause Yahweh to repent of the 
evil which He has purposed (26:3), and to forgive 
the guilt and sin (36:3). On the other hand, one 
cannot fail to detect a more sceptical note: “Can 
the Ethiopian change his skin, or the leopard his 
spots? then may ye also do good, that are accus-
tomed to do evil” (13:23). "is and similar passages 
show that Jer., for all the hopeful and winsome 
notes evoked by his profound love for the people, 
is well aware of the difficulty of conversion. And 
a$er the rich experiences of his life he no longer 
expects from men a comprehensive renewing of 
the people. He expects this only from God, who 
will write His Law on the people’s hearts (31:33).

e. Conclusion. In sum it may be said that the 
older prophets had no great hopes of conver-
sion. "ere are verses, especially in Jer., which 
might seem to suggest that the course of history 
and the coming of judgment could be arrested 
by conversion. But these should “not be pressed 
as a proof that judgment has only a casual and 
not a principial character; they are … simply 
witnesses to the fact that even ineluctable judg-
ment is not for the prophets a blind fate, but 
leaves inviolate the living quality of the relation 
to God and the validity of the moral order.”60

III."e Exilic and Post-Exilic Period.57 Cf. A. Weiser, Prof. d. Am. (1929), 190 ff.
58 Ibid., 185 ff.
59 Read ִיְּתנּום. 60 W. Eichrodt, !eol. d. AT, I (1933), 202, n. 1.
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"e period a#er Jer. was hardly able to main-
tain the concept of conversion at the level of the 
classical prophets. Dt. Is. and Ps. 5161 are the only 
exceptions. "e la!er, with its view that all sin is 
directed against God alone (v. 4), believes that 
there can be true renewal only in a pure heart 
and new and strong spirit which God creates (v.
10). "e former orientates conversion exclu-
sively to Yahweh.62 "e basis is new: Return to 
me, for I redeem thee,63 but there is a parallel for 
this in a statement which is common in the 
older prophets in the context of conversion, 
namely, that Yahweh is the God of Israel.

Distinctive in many ways is the position of 
Ez. For him conversion is primarily the conver-
sion of the individual, or, more precisely, the 
 is רשע e" .(.etc 14 ,12 ,11 ,33:9 ;27 ,18:21) רשע

defined more casuistically as the one who 
offends in cultic, ritual, or ethical ma!ers 
(18:5ff.). His offences are not expressly done out 
of opposition to Yahweh, nor do they find here 
their focus. For Ez., then, to convert is to change 
one’s sinful way (3:19; 18:21, 23, 27; 33:12, 14, 19
etc.), to leave off  the sins of the רשע, to become 

 e point at issue" 64.רשע rather than צדיק

here is a new a!itude to sin, not explicitly a new 
a!itude to God and His will.65 "e pastoral 
emphasising of responsibility may be seen 
clearly in this se!ing of action above the inner 
a!itude. It may be seen also in the fact that Ez. 
fundamentally presupposes that man has the 
power to choose freely whether he will be a 
 e profound insight into the" .צדיק or a רשע

enslaving power of sin, which is a mark of the 
older prophets, is necessarily less prominent on 
this view. Ez. counts far more on the possibility 
of conversion than did the earlier prophets. He 
also speaks in terms of individual retribution (c.
18). Hence conversion has for him enhanced 
significance in the life of man. For it is a means 
whereby he can a!ain to salvation, or, as Ez. 
puts it, to life (18:21–23; 33:11 etc.). Since man’s 
action makes him a רשע or צדיק and change 

from the one to the other cancels all that has 
gone before, man can begin again with each 
conversion (18:21ff.; 33:12ff.). "e being of man is 
not, then, a unity; it is fragmented.66 On the 
other hand, it should not be overlooked that Ez., 
too, demands a new heart and a new spirit 
(18:31) which elsewhere—and here scepticism 
and profundity may be found in him too—he 
promises as a gi#  of Yahweh (11:19; 36:26).

In general one may sum up the development 
of the concept of conversion in the exilic and 

61 A. Weiser, Psalmen (1935), 138: “… evidence of a 
struggle for faith which is not surpassed even by what 
the NT has to say about repentance.”
62 Is. 44:22. Cf. on Dt. Is. E. K. Dietrich, 152 ff. and W. 
Eichrodt, !eol. d. AT, III (1939), 133.
63 Is. 44:22.
64 On this basis Windisch, Taufe u. Sünde im ält. 
Christentum (1908), 9, rightly says: “Repentance is the 
conversion, represented in an act, by which one 
becomes a righteous man instead of a sinner.” But he 
overlooks the distinctiveness of Ez. here as compared 
with the older prophets, and believes that his concept 

of conversion is a particularly radical development of 
the prophetic concept in general. For a different view 
cf. Dietrich, 216.
65 J. Köberle, 222: “Here, then, conversion is naturally 
a moral turning, but, taking place in a moment, it is 
an act which no longer has any independent religious 
content.”
66 A. Bertholet, Hesekiel (1936), 15.
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post-exilic periods by saying that the legal 
thrust of the age le"  its mark also on the under-
standing of conversion. #is means that the 
radical and total character of conversion was to 
a large extent lost. #us in those parts of Dt. 
thought to be exilic conversion is equated with 
obedience to the Deuteronomic Law (Dt. 30:2, 
10). #e Deuteronomic revision of the history 
books says of Josiah that “according to the law of 
Moses” there was none before or a"er him “that 
turned to the Lord” (2 K. 23:25), and it finds the 
essence of conversion above all in turning away 
from cultic sins (1 S. 7:3; 1 K. 13:33; 2 K. 17:19 ff.). 
Mal. bases the need for conversion on the fact 
that a!empts have been made to deceive Yah-
weh in respect of tithes and taxes (Mal. 3:7 f.). 
Orientation to the Law is especially pronounced 
in Neh. 9:29, where conversion is expressly 
understood as conversion to the Law. In 2 Ch. 
30:6 ff. conversion involves keeping the Feast of 
the Passover as prescribed by the Law. On the 
other hand, a!ention may be drawn to the link-
ing of the thought of conversion with the cultic 
and ritual forms of penitence in Joel and Jonah 
(Jl. 2:12–18; Jon. 3:8–10).

We are thus forced to the conclusion that in 
view of the weakness of a sense of guilt in the 
post-exilic community67 the prophetic concept 
of conversion, which demanded a great power 
of religious thought and derived from a total 
and personal understanding of the relation 
between God and man, could not maintain its 
former grandeur and profundity. It had to 
accommodate itself to the possibilities and 
necessities of the time and to fall in with its 
dominant legal trends. If we are to know it in its 

full greatness and significance, we must always 
turn to the great prophets from Amos to 
Jeremiah.

Würthwein

C.μετανοέω/μετάνοια in Hellenistic 
Jewish Literature.

I. #e LXX.

In the LXX, as in secular Gk., μετανοέω and 
μετάνοια are comparatively rare, and only in the 
case of the verb does one detect the beginnings of 
conceptual development.68

1. μετανοέω. #is is used 14 times for ִנַחם ni, 

“to regret something,” for which μεταμέλομαι is 
also used (→ 626). #e Heb. can also mean “to alter 
one’s purpose out of pity” (of God, who gives up 
His intention of punishing, 1 S. 15:29; Jer. 18:8; cf. 
4:28; Am. 7:3, 6; Jl. 2:13 f.; Jon. 3:9 f.; 4:2; Zech. 8:14) 
and “to repent” (of God, who repents of His prom-
ise of good, Jer. 18:10; of man, who repents of the 
sins he has commi!ed, Jer. 8:6; 31:19). Hence in 
these passage the Gk. equivalent oscillates 
between “to change one’s mind or intention” and 
“to repent.” For ׁשּוב, the verbal expression of the 

Mas. for religious and moral conversion, the LXX 
never uses μετανοέω but always → ἐπιστρέφω (-
ομαι) or ἀποστρέφω (-ομαι). But ִנַחם and ׁשּוב, 

though they have different basic meanings, both 
denote movement away from a position previ-
ously adopted (whether lit. or fig.), and are thus 
o"en used as par. (Jer. 4:28; Ex. 32:12); religiously, 
they can be almost synon., cf. Jer. 8:6:  ִנָחם
ֲהִׁשֵבִני  :.with 31:18ff ַעל־ָרָעתֹו . . .
 .69ְוָאׁשּוָבה . . . ִּכי־ַאֲחֵרי ׁשּוִבי ִנַחְמִּתי . . .

#e result is that in the LXX μετανοέω and 

67 J. Köerle, 282.

68 In Prv. 20:25; 24:32 μετανοέω has the popular 
sense “to consider later.”
69 Cf. Dietrich, 223 f.
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ἐπιστρέφω seem to be related in meaning, Jer. 8:6: 
ἄνθρωπος μετανοῶν ἀπὸ τῆς κακίας αὐτοῦ λέγων Τί 
ἐποίησα, Ιερ. 38:18φ.: ἐπίστρεψόν με, καὶ ἐπιστρέψω
… ὅτι ὕστερον αἰχμαλωσίας μου70 μετενόησα, Is. 46:8
(deviating from the Heb.): μετανοήσατε, οἱ 
πεπλανημένοι, ἐπιστρέψατε τῇ καρδίᾳ.71 μετανοέω

thus approximates to ἐπιστρέφω == ׁשּוב, the OT !.

for religious and ethical conversion. In the three 
prophetic passages it also refers not merely to the 
individual case of penitent change of mind but to 
an alteration in total a!itude, to the relation to 
God which embraces the whole of life, to a change 
in nature which results from a reorientation 
brought about by God (Ιερ. 38:18 f.).

On the basis of the religious concepts of the 
OT it is thus easy for μετανοέω to take on in the 
LXX a religious and ethical sense which, with its 
connotation of a lasting change, is far removed 
from the secular understanding.

In the extant fragments of later Gk. transl. of 
the OT there are clear traces of a complete equa-
tion of μετανοέω and ׁשּוב .72 In 6 cases where ׁשּוב
means “to convert” in the religious sense Σ transl.
it by μετανοέω, Is. 31:6; 55:7; Jer. 18:8;73 Ez. 33:12; 
Hos. 11:5; Job 36:10 (LXX always ἐπιστρέφομαι or 
ἀποστρέφω). "e same is true of Ἀ (Σ?) at Ps. 7:12
and Εʼ Hos. 7:10.

70 "e LXX presupposes ִׁשְבִיי for ׁשּוִבי.
71 [G. Bertram:] In Is. 46:8 ָהִׁשיבּו ַעל־ֵלב  is rendered 

twice: μετανοήσατε … ἐπιστρέψατε τῇ καρδίᾳ, so 
strongly did the translator feel the two terms to be 
related. "e Hexapla translators apparently avoided 
rendering נחם  by μετανοεῖν or ἐπιστρέφειν. Ἀ regu-

larly uses παρακαλεῖν in the sense “to let oneself be 
persuaded.” "is anthropopathic concept is esp.
avoided where the ref. is to the נחם of God. 

παρακαλεῖν is common in the LXX too for נחם, which 

contains esp. the idea of consolation. Cf. on this G. B. 
Mitchell, “A Note on the Hebrew Root נחם,” Exp. T., 

44 (1932/3), 428. In the LXX μετανοεῖν and ἐπιστρέφειν
were gradually taking on the positive sense “to con-
vert”; this is shown clearly by the opposite develop-
ment of the synon. μεταβάλλειν in 4 Macc. As med. 
μεταβάλλειν means “to change one’s mind,” and it 
occurs in this sense in Est. 5:1e; Ac. 28:6; cf. also the 
noun μεταβολή in 3 Macc. 5:40, 42. In just the same 
way as μετανοεῖν, μεταβάλλειν is used of God in Job 
10:8, 16. In the first case it represents a form of סבב
(conjecture), in the second it occurs twice for ׁשּוב. In 

Ign. Mg., 10, 2 the meaning is “to convert.” "e verb 
has the same sense as the μετανοεῖν of the Gospels in 
the preaching of Barn., Ps.-Cl. Hom., I, 7. In 3 and esp.
4 Macc., however, μεταβάλλειν is used in malam 
partem. Cf. 3 Macc. 1:3: ὕστερον δὲ μεταβαλὼν τὰ 
νόμιμα, or 4 Macc. 6:18, 24; 15:14. Here it means “to 
turn aside,” “to become apostate.” In 4 Macc. there 
may be some influence of the Stoic view which finds 
its ideal in the rejection of remorse or change of 

mind, → 980. For here μεταβάλλειν in the negative is 
used of the inflexible a!itude of the Maccabean 
martyrs. In secular Gk. μεταβάλλειν and μεταδοξάζειν
are used only intellectually. μετάθεσις is used in 2 
Macc. 11:24 and μεταδιαιτᾶν in 4 Macc. 8:8 for the 
going over to a Hellenistic mode of life by the Jews. 
Materially the words are thus related to μεταβάλλειν
in the negative, though apparently in the Hell. sense 
with no moral or religious implication. In 1 Εσδρ. 1:48
μετακαλεῖν is “to summon to repentance” (Mas. 2 Ch. 
36:15 different). In 1:45 ἐντρέπειν (“to turn”) is used for 
 ἐντρέπειν o%en occurs alongside .(”to humble“) כנע

μετανοεῖν in the OT.
72 Cf. Field and the relevant refs.
73 On the other hand Σ at v. 8b and elsewhere does 
not have μετανοέω for ִנַחם (like the LXX).
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"e linguistic material leads to the conclusion 
that for the Jewish Hellenistic world of the 2nd 
cent. A.D. μετανοέω was a common and even pre-
ferred equivalent of ἐπιστρέφομαι == ׁשּוב, “to 

turn,” “to convert.”

2. μετάνοια. "e LXX does not use μετάνοια in 
transl. of the Heb. OT. At Prv. 14:15: ἄκακος 
πιστεύει παντὶ λόγῳ, πανοῦργος δὲ ἔρχεται εἰς 
μετάνοιαν, the second clause does not correspond 
to the Heb. ְוָערּום ָיִבין ַלֲאֻׁשרֹו. If we are to read 

the rendering εἰς μετάνοιαν 74 ,ִלְתׁשּוָבה ַלֲאֻׁשרֹו

would still be puzzling, for μετάνοια does not cor-
respond to the Heb. term in this sense. Only an 
insight gained elsewhere, namely, that μετάνοια
served as a rendering of ְּתׁשּוָבה in the post-OT

sense of conversion (→ 995 f.), enables us to con-
jecture that μετάνοια is here used mechanically 
and meaninglessly for ְּתׁשּוָבה. But the basic text 

is uncertain and does not form a solid reason for 
concluding that the Gk. term changed its meaning.

In Σ Is. 30:15 μετάνοια corresponds to ׁשּוָבה in 

the sense of religious and moral conversion. For 
this translator the noun shares the same shi$  of 
meaning as the verb, → 990.

II. Other Literature.

1. Apocrypha and Pseudepigrapha.

"e OT apocr. and pseudepigr. give evidence of 
the break-through for which the way was pre-
pared in the OT. "e predominant sense of 
μετανοέω is now “to convert”75 and of μετάνοια
“conversion.” Sir. 48:15 has μετανοέω for ׁשּוב; 

Heb. העם ולא חדלו מחטאתם לא ׁשב, Gk. οὐ 

μετενόησεν ὁ λαὸς καὶ οὐκ ἀπέστησαν ἀπὸ τῶν 
ἁμαρτιῶν αὐτῶν. In view of the fragmentary 

nature of Heb. Sir., this is the only instance; at 5:7; 
21:6; 48:10 ἐπιστρέφω occurs for ׁשּוב. But the fact 

that the Gk. translator uses both terms for ׁשּוב
with no recognisable distinction shows clearly 
what meaning he a!aches to μετανοέω. Test. XII is 
the work in which μετανοέω is most common, and 
here again, as in Sir. (cf. 17:24f., 29), ἐπιστρέφω and 
μετανοέω stand in synon. parallelism in the reli-
gious and moral sense “to convert” (cf. Test. Zeb.
9:7 β76 with N. 4:3, B. 5:1 with 5:4 etc.). How com-
mon μετανοέω was in this sense among Jewish Gk.
writers between 200 B.C. and 100 A.D. may be seen 
also from Test. A. 1:6: κἂν ἁμάρτῃ, εὐθὺς μετανοεῖ, 
G. 6:3 ἐὰν ὁμολογήσας μετανοήσῃ, ὄφες αὐτῷ, Ibid., 
6:6; 7:5; 5:6: μετὰ τὸ μετανοῆσαί με περὶ Ἰωσήφ, R. 
1:9; S. 2:13; Jos. 6:6; Jud. 15:4; Prayer of Man. 13: σὺ 
εἶ, κύριε, ὁ θεὸς τῶν μετανοούντων. μετάνοια too, 
like the verb, has now the main sense of “conver-
sion.” Cf. Sir. 44:16 (of Enoch): ὑπόδειγμα 
μετανοίας77 ταῖς γενεαῖς, Wis. 11:23: παρορᾷς 
ἀμαρτήματα ἁνθρήπων εἰς μετάνοιαν, 12:10: ἐδίδους 
τόπον μετανοίας,78 cf. v. 19: διδοῖς ἐπὶ ἁμαρτήμασιν 
μετάνοιαν, Test. G. 5:7: ἡ γὰρ κατὰ Θεὸν ἀληθὴς 
μετάνοια … φυγαδεύει τὸ σκότος R. 2:1; Jud. 19:2; 
Prayer of Man. 8: σὺ οὖν, κύριε, ὁ θεὸς τῶν δικαίων, 
οὐκ ἔθου μετάνοιαν δικαίοις …, ἀλλʼ ἔθου μετάνοιαν 
ἐμοὶ τῷ ἁμαρτωλῷ, Sib., 1, 128 f. (God’s Word to 
Noah); ibid., 1, 167 ff. (Noah’s preaching of conver-
sion); 4, 162 f., 166–170; also Ep. Ar., 188 (where the 
king is counselled to imitate God): μακροθυμίᾳ γὰρ 
χρώμενος καὶ βλιμάζων τοὺς ἀξίους ἐπιεικέστερον, 
καθώς εἰσιν ἄξιοι, μετατιθεὶς ἐκ τῆς κακίας [καὶ] εἰς 
μετάνοιαν ἄξεις.79

74 Cf. BHK, ad loc. → n. 44.
75 With “to rue,” Wis. 5:3; Prayer of Man. 7.

76 Note the variant readings β and α: 
μετανοήσετε-ἐπιστρέψετε.
77 Interpretation of אֹות ַּדַעת, cf. A. Schla!er, “Das 

neuge$mdene hbr. Stück des Sir.” BF", I, 5/6 (1897), 
127.
78 Cf. S. Bar. 85:12 and the notes in B. Violet, “Die 
Apokalypsen d. Esr. u. Bar. in deutscher 
Gestalt” (GCS, 32 [1924]), 334.
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Under the terms μετανοέω and μετάνοια the OT
religious and moral concept of conversion (→ B.) 
returns.80 Echoes from the prophetic call for 
conversion are heard again. #e core is a total 
change in the relation to God as a gi$  and task 
from God. Cf. Pray. Man. esp. v. 7 (longer rec.):81 σὺ 
εἶ κύριος … μετανοῶν ἐπὶ ταῖς κακίαις τῶν 
ἀνθρώπων· ὅτι σύ, ὁ θεός, κατὰ τὴν χρηστότητα τῆς 
ἀγαθωσύνης σου ἐπηγγείλω μετανοίας ἄφεσιν τοῖς 
ἡμαρτηκόσιν, καὶ τῷ πλήθει τῶν οἰκτιρμῶν σου 
ὥρισας μετάνοιαν ἁμαρτωλοῖς εἰς σωτηρίαν. #e 
God who judges with grace those who turn 
(Prayer of Man. 13) overlooks the sins of men in 
order that they may do so (Wis. 11:23). He leads to 
conversion (cf. Ep. Ar., 188). He grants μετάνοια
(Wis. 12:19; Prayer of Man. 8; Sib., 4, 168). He 
makes space for it (Wis. 12:10). His rule in history 
(Sir. 48:14 f.) in goodness (Wis. 11:23; 12:18 ff.; cf. 
Ep. Ar., 188) and severity (Wis. 12:10) aims at 
μετάνοια. In heaven a special angel, Phanuel, is set 
over the conversion to hope of those who are to 
inherit eternal life (Eth. En. 40:9). #e stronger 
emphasis on turning from sin (Sir. 48:15; Wis. 
12:19; Test. S. 2:13 f.; Sib., 1, 168 ff.) as compared 
with turning to God (Sir. 17:24–26) is also in keep-
ing with the prophetic demand for conversion (v.
Ez.). God has instituted μετάνοια for sinners 
rather than the righteous (Prayer of Man. 8). As in 
the story of the Bible (Sir. 44:16; Test. G. 6:3 etc.; 
cf. Vit. Ad. 4 ff., 27), so now (Sir. 17:24; Prayer of 
Man. 8), it is for individuals. But it is for all (Wis. 
11:23; Sib., 1, 128), for the people (Sir. 48:15; Wis. 
12:19; Test. Zeb. 9:7 β; cf. Ass. Mos. 1:18). Doubts 
are still heard as to whether it will be effective, 
concern whether the mind of man will truly 

change (Wis. 12:10). But the genuine prophetic 
concept tends to yield to the moralising of Jewish 
piety, to the increasing development of legalism. 
#e goal is still an alteration of the whole of moral 
conduct, a change of disposition, e.g., Test. G. 6:3, 
6; A. 1:6; S. 2:13; 3:4). But according to the casuistic 
ethics commonly taught to turn is to cease from 
individual sins and to obey individual command-
ments, e.g., to leave off  licentiousness (Test. R. 1:9; 
Jud. 15:4; Jos. 6:6), jealousy (Test. S. 2:13), avarice 
(Test. Jud. 19:2), hatred (Test. G. 5:6 ff.), contempt 
for the righteous (Test. B. 5:4), and to turn to the 
fulfilment of the corresponding positive com-
mandments (e.g., Test. R. 4:1; S. 3:5; G. 5:2 ff.; B. 5:2 
f.). Conversion is the presupposition of deliver-
ance (Sir. 17:24; Vit. Ad. 4:6; cf. 4 Esr. 7:82).82 It is 
an external achievement of man which is neces-
sary to salvation and whose achievement can be 
promoted by customary or selected cultic and 
ritual forms, e.g., penance or penitential exercises 
to pay for offences commi!ed or specific sins. 
#us we find prayers of lamentation (Test. S. 2:13), 
confession of sin (Ps. Sol. 9:6 f.; Prayer of Man. 9 
ff.; Test. G. 6:3; Apc. Mos. 32) accompanied by self-
imposed punishments of varying severity, fasting 
(→ νῆστις), asceticism etc. (Test. S. 3:4; R. 1:9 f.; Jud.
15:4; 19:2; Apc. Mos. 32; cf. Vit. Ad. 4 ff., 17). A pe!y 
legalistic zeal for penance tends to crowd out the 
greateat concept of a conversion embracing man’s 
whole being, cf. Test. A. 1:6: When the soul sins, 
εὐθὺς μετανοεῖ, also Wis. 12:19. On true and godly 
μετάνοια—there may also be a false—is grounded 
assurance of salvation: φυγαδεύει τὸ σκότος, καὶ 
φωτίζει τοὺς ὀφθαλμοὺς καὶ γνῶσιν παρέχει τῆ 
ψυχῇ, καὶ ὁδηγεῖ τὸ διαβούλιον πρὸς σωτηρίαν
(Test. G. 5:7, cf. 8). Jub. 1:23 gives the promise: 
“And then they will turn to me with all sincerity, 
with all their heart and soul” (cf. 1:15), and Ass. 

79 Also Ass. Mos. 1:18: in diem paenitentiae suggests an 
original μετάνοια.
80 Cf. Dietrich, 242–286 and Sjöberg, 212 ff., 250 ff. for a 
full discussion. Only a sketch of the thoughts 
expressed in μετανοέω and μετάνοια is given in this 
art.
81 Preserved in Const. Ap., II, 22, 12.

82 Perhaps also Slav. En. 42:10: “Blessed is he who 
turns from the fickle (crooked?) way of this vain 
world and takes the straight way which leads to eter-
nal life.”
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Mos. 1:18 contains the expectation of a dies 
paenitentiae in respectu quo respiciet illos Dominus in 
consummatione exitus dierum. Here in an eschato-
logical connection conversion again seems to be 
regarded in the prophetic sense as a gi"  and work 
of God for Israel (cf. Ps. Sol. 18:4 f.; Jub. 23:26ff.). 
Before the coming of the Messiah to establish the 
royal dominion of God there is a final period of 
grace to allow Israel to turn back to God. At any 
rate the concept of conversion in the Jewish lit.
consulted in this section is also related to the final 
goal of faith and hope.

 

2. Philo.83

Even the linguistic understanding of μετανοέω
and μετάνοια in Philo displays the synthesis of Gk.
culture and Jewish religion which is a general 
mark of this Alexandrian Jew. Philo uses the 
terms in the same sense as the Gk. world around 
him for “change of mind” or “repentance” (→  976 
f.). Cf. on the one side Leg. All., II, 60 f., where the 
μετανοεῖν of the wise is “reconsideration,” or Deus 
Imm., 33, where the alteration of God’s judgment 
or purpose, μεταγινώσκειν in 21, is described as 
μετάνοια,84 or Fr. (ed. P. Wendland [1891], 86): 
ἀποδεξάμενος δὲ αὐτῶν τὴν μετάνοιαν, and on the 
other side Vit. Mos., I, 167; Virt., 152 and 208; Spec. 
Leg., IV, 18 and 221; Leg. Gaj., 303: μετανοεῖ ἐπὶ τοῖς 
πεπραγμένοις, cf. 337 and 339, where μετανοέω and 
μετάνοια denote the feelings of remorse in man. 
Nor is Philo distinguished from other Hell. 
authors by his ethical evaluation of penitence, 
e.g., Leg. All., III, 211; Det. Pot. Ins., 95 f. But the 

religious flavour which he also gives to penitence 
(cf. Sacr. AC., 132 etc.: μετάνοια ἁμαρτημάτων) is an 
indication of the Jewish influence on his thinking. 
%e predominant use of both noun and verb for 
“conversion” in the religious and moral sense also 
makes it plain that for all the lapses into popular 
usage Philo’s understanding of the words is deci-
sively determined by the specific emphasis which 
they had already been given in Judaism. %e trac-
tate περὶ μετανοίας in Virt., 175–186 discusses the 
conversion of the Gentiles to Judaism. In many 
other places, too, μετάνοια or μετανοέω denotes a 
full change in being and conduct, cf. Praem. 
Poen., 15: μετάνοια … ζήλῳ δὲ καὶ ἔρωτι τοῦ 
βελτίονος ἐξαίφνης κατασχεθεῖσα καὶ σπεύδουσα 
καταλιπεῖν μὲν τὴν σύντροφον πλεονεξίαν καὶ 
ἀδικίαν, μεθορμίσασθαι δὲ πρὸς σωφροσύνην καὶ 
δικαιοσύνην καὶ τὰς ἄλλας ἀρετάς, Abr., 26: μετάνοια
is the second stage next to perfection; as ἀπό τινος 
χρόνου βελτίωσις it is ἴδιον ἀγαθὸν εὐφυοῦς ψυχῆς 
ἁδροτέροις καὶ ἀνδρὸς ὄντως φρονήμασιν 
ἐπιζητούσης εὔδιον κατάστασιν [ψυχῆς] καὶ τῇ 
φαντασίᾳ τῶν καλῶν ἐπιτρεχούσης, Spec. Leg., I, 
187: %e gracious God values μετάνοια as highly as 
μηδὲ ἁμαρτάνειν, Poster. C., 178: ἡμεῖς … ὥσπερ ἐκ 
κλύδωνος ἀνανηξάμενοι λαβώμεθα μετανοίας, 
ἐχυροῦ καὶ σωτηρίου πράγματος, καὶ μὴ πρότερον 
μεθώμεθα ἢ κατὰ τὸ παντελὲς τὸ κυμαῖνον πέλαγος, 
τὴν φορὰν τῆς τροπῆς διεκδῦναι, Deus Imm., 8: 
ὑπομενεῖ δέ τις τῷ θεῷ προσελθεῖν ἀκάθαρτος ὢν 
ψυχὴν ἑαυτοῦ τῶ καθαρωτάτῳ καὶ ταῦτα μὴ μέλλων 
μετανοήσειν, Spec. Leg., I, 236: %e sinner has 
achieved μετάνοια, οὐχ ὑποσχέσει ἀλλʼ ἔργοις, Som., 
I, 91. μετανοέω and μετάνοια are in Philo the 
proper terms for the concept of religious and 
moral conversion; the synon. → ἐπιστρέφω (Jos., 
87) and ἐπιστροφή (cf. Jos. Ant., 2, 293), μεταβάλλω
(Abr., 17 etc.) and μεταβολή (loc. cit.), βελτιοῦμαι
(Jos., 88, cf. 87) and βελτίωσις (Abr., 17) etc. are less 
prominent. In no non-Christian author of antiq-
uity are μετανοέω and μετάνοια so common as in 
Philo. %e noun is used even more frequently than 
the verb, in keeping with the theoretical and 

83 On the usage cf. Leisegang, s.v.; Dietrich, 287 ff.; on 
content, cf. Windisch, Taufe u. Sünde. 54 ff.; also J. S. 
Boughton, !e Idea of Progress in Philo Judaeus (Diss.
Phil. New York, Columbia Univ. [1932], 154 ff.); esp.
Dietrich 291 ff. and W. Völker, “Fortschri! u. 
Vollendung bei Philo v. Al.,” TU, 49, 1 (1938), 105 ff., 339.
84 %ough cf. Vit. Mos., I, 283: οὐδʼ ὡς υἱὸς 
ἀνθρώπου μετανοεῖ (sc. ὁ θεός), cf. Deus Imm., 72.
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abstract character of Philo’s world of religious 
thought, which derives its vocabulary in this 
instance from the LXX and the modes of expres-
sion of Hell. Judaism.

What Philo denotes by μετάνοια or μετανοέω is 
the OT and Jewish concept of conversion, namely, 
radical turning to God (Virt., 179 f.; Spec. Leg., I, 
309, 51), turning from sin (Virt., 177; Fug., 99 and 
158; Leg. All., III, 106), change of nature (Praem. 
Poen., 15 → supra; Spec. Leg., I, 253). To turn from 
the many false gods to the one true God is the first 
and most essential part of μετάνοια (Virt., 179 f.; 
Spec. Leg., I, 51, cf. 58). To turn from sin is to draw 
a line under past sins (Virt., 176 f.; Fug., 157) and to 
sin no more (Fug., 160; Deus Imm., 8 f.). Part of 
μετάνοια is that the penitent sinner (Leg. All., III, 
211; Jos., 87) should publicly confess his sin in 
common worship (Exsecr., 163; Leg. All., II, 78; 
Som., I, 90 f.) and thus a!ain forgiveness (Exsecr., 
163). Conversion is no longer turning from indi-
vidual sins (Spec. Leg., I, 102 f., 238; Jos., 87; Leg. 
All., III, 106); it affects the whole man (Mut. Nom., 
124; Sobr., 62). $e reality of life must correspond 
at once to the reconstruction of mind. A sinless 
walk must replace the former sinning, cf. the 
fixed terms μηκέτι and ἀμεταστρεπτί (Abr., 19; 
Poster. C., 95; Ebr., 71; Migr. Abr., 25; Virt., 181 etc.). 
Without conversion there is no salvation, no 
rewarding with the prizes of victory (Virt., 175
and 184 f.; Det. Pot. Ins., 95; Spec. Leg., I, 239 and 
253). μετάνοια is a task for man (Leg. All., III, 106; 
Spec. Leg., I, 236; Poster. C., 178; Leg. All., II, 78; 
Det. Pot. Ins., 96). But God helps by giving oppor-
tunity (Leg. All., III, 106 and 211 ff.; Praem. Poen., 
117 and 119; Deus Imm., 116; Som., II, 25). What 
Philo finely says about conversion is much in line 
with Jewish thinking (→ 991 f.), but in his exposi-
tion he uses alien expressions which Hell. philos-
ophy and mysticism introduce into meditations 
controlled by the OT. He depicts conversion as a 
fulfilment of the ideal of the Stoic sage; it is “be-
coming good in time.”85 As the shadow accompa-
nies the body, so the garland of virtues necessar-

ily follows the true knowledge of God with which 
μετάνοια begins (Virt., 181: πᾶσαν τὴν τῶν ἄλλων 
ἀρετῶν κοινωνίαν): the μετανοῶν turns from igno-
rance to knowledge, from lack of understanding 
to perception, from license to restraint, from 
unrighteousness to righteousness, from cow-
ardice to bravery (ibid., 180 ff.; Praem. Poen., 15, → 
993). Conversion is a break with vice and a walk 
on the path of virtue (Cher., 2; cf. Leg. All., II, 60 
f.), a radical change ἀπὸ χείρονος βίου πρὸς τὸν 
ἀμείνω (Abr., 17; cf. Som., II, 105 ff.). It brings 
harmony into the discord of thought and word; it 
brings resolution and action (Virt., 183 f.; cf. 
Praem. Poen., 81). It frees the soul from the shack-
les of sensuality (Praem. Poen., 15 ff.), purifies it, 
and opens for it access to God (Mut. Nom., 124; cf. 
Deus Imm., 8 f.; Rer. Div. Her., 6 f.; Spec. Leg., I, 
201). Conversion is not a prolonged, gradual, pro-
gressive process; it is a sudden, once-for-all event 
(Praem. Poen., 15, → 993), an amendment which is 
there from a given moment onwards (Abr., 26, → 
993). $e perfect man reeds no amendment; over 
against him stands Enoch as the type of μετάνοια 
καὶ βελτίωσις: τοῦ βίου τὸν μὲν πρότερον χρόνον 
ἀναθεὶς κακίᾳ, τὸν δὲ ὕστερον ἀρετῇ, πρὸς ἣν 
μετανέστη καὶ μετῳκίσατο (Abr., 47; cf. 17; Praem. 
Poen., 17 f.). Enoch is also a type of the wise; in 
antithesis to the Stoic teaching that the sage does 
not need μετάνοια (→ 980) Philo takes the view: τὸ 
μὲν μηδὲν ἁμαρτεῖν ἴδιον θεοῦ, τὸ δὲ μετανοεῖν 
σοφοῦ (Fug., 157; cf. Virt., 177; Abr., 26, → 993; Leg. 
All., II, 60). μετάνοια is close to perfection, like 
convalescence to health (Virt., 176). But he who 
needs μετάνοια is below him who has not sinned 
at all (Som., I, 91). $e μετανοήσας has become 
perfect and spotless, and must remain so to have 
and to hold the bliss of spiritual fellowship with 
God (Rer. Div. Her., 93). In Philo, then, the OT and 
Jewish concept of conversion takes from Hel-
lenism elements not only of moral philosophy but 
also of religious syncretism. Nevertheless, it 

85 Windisch, Tauüe u. Sünde, 59, cf. 54.
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maintains its distinctive flavour as nowhere else 
either before or a"er.86

3. Josephus.87

#e linguistic data are the same as in Philo. 
Both μετανοέω and μετάνοια are common in the 
traditional sense of “change of mind” (Ant., 5, 151; 
12, 273; Vit., 17; Bell., 1, 10; 3, 127 f.; 5, 360; Ap., 1, 274
etc.) and “repentance” (Ant., 10, 123; 2, 315; 4, 195; 
6, 143; Vit., 113; Ant., 4, 191; Bell., 4, 367; 2, 203; 7, 
378; Ant., 5, 166; 7, 54: οὐ γὰρ ἔσεσθαι μετάνοιαν 
αὐτοῖς ἐκ τοῦ τοιούτου etc.). #e “change of mind” 
is usually an alteration of will or purpose which is 
then translated into action, e.g., Vit., 110 and 370; 
so also the giving up of evil or ungodly plans, 
Ant., 2, 23: ἀποστάντας … τῆς πράξεως ἀγαπήσει (sc. 
ὁ θεός) μετανοίᾳ καὶ τῷ σωφρονεῖν εἴξαντας. As dis-
tinct from popular usage, but in line with Jewish 
Hellenistic, Jos. also likes to use μετανοέω and 
μετάνοια for the concept of religious and moral 
conversion, e.g., Bell., 5, 415: καταλείπεται δὲ ὅμως 
ἔτι σωτηρίας ὁδός, ἐὰν θέλητε, καὶ τὸ θεῖον 
εὐδιάλλακτον ἐξομολογουμένοις καὶ μετανοούσιν, 
Ant., 4, 142 (of Moses): μὴ βουλόμενος εἰς ἀπόνοιαν 
περιστῆσαι τοὺς ἐκ τοῦ λανθάνειν μετανοῆασι 
δυναμένους, explained as follows, ibid., 144: 
ἑπειρᾶτο τοὺς νέους ἐπανορθοῦν καὶ εἰς μετόνοιαν 

ἄγειν ὧν ἔπραττον (to turning from what impelled 
them, idolatry etc.); Ant., 9, 168; 10, 60: No disaster 
or prophetic admonition could bring the people to 
conversion.
#e statements of Jos. about conversion are not 

profound and echo common thoughts. His view is 
orientated to the OT, and lessons are drawn from 
OT examples (Ant., 7, 153 and 320; 10, 53; 2, 23, → 
supra; 4, 142 and 144, → supra). Jos. does not pro-
claim the prophetic concept. He is a Jew of the 
Law and understands conversion legalistically, cf. 
Ant., 11, 156. Individual transgressions must cease 
and the Law must be scrupulously obeyed. Behind 
the avoidance of relapse into earlier sins 
(φυλακὴν τοῦ μηδέν ὅμοιον συμπεσεῖν, Ant., 11, 156) 
is the positive turning to God (cf. Bell., 5, 377), 
behind the casuistry of prohibitions88 the designa-
tion of the goal of the new life, e.g., Ant., 4, 191. 
Importance is a!ached to ritual penance in the 
ancient forms (Ant., 2, 107 f.; 4, 195; 8, 362; 11, 156) 
and to confession of sin (Ant., 7, 153; 8, 256 f., 362; 
Bell., 5, 415, → supra). Not to convert brings down 
the punishment of God (Ant., 10, 60). Conversion 
is the sure way to God’s good-pleasure (Bell., 5, 
415, → supra; Ant., 9, 176: ὁ δὲ θεὸς καὶ τὴν 
μετάνοιαν ὡς ἀρετὴν ἀποδεχόμενος …), which is 
expressed in His causing things to go well with us 
(Ant., 7, 153; 8, 257; 10, 60).

D.Conversion in Rabbinic Literature.
In essence, only the content of Jewish Hell. 

writings enables us to conclude that the OT con-
cept of religious and moral conversion passed 
over into Judaism. When we turn to Rabb. writ-
ings, however, this fact also finds linguistic 
expression.89 For in the new Heb. of these works 
the verb ׁשּוב, though not very common and 

86 At best one might adduce Corp. Herm., I, 28: Τί 

ἑαυτούς, ὦ ἄνδρες [γηγενεῖς], εἰς θάνατον ἐκδεδώκατε, 
ἔχοντες ἐξουσίαν τῆς ἀθανασίας μεταλαβεῖν; 
μετανοήσατε, οἱ συνοδεύσαντες τῇ πλάνῃ καὶ 
συγκοινωνήσαντες τῇ ἀγνοίᾳ· ἀπαλλάγητε τοῦ 
σκότ[ειν]ου‹ς, ἅψασθε τοῦ› φωτός· μεταλάβετε τῆς 
ἀθανασίας, καταλείψαντες τὴν φθοράν. On the Jewish 
syncretistic character of this preaching of conversion 
cf. Norden, 139; Meyer Ursprung, II, 371 ff.; Wnd. 2 K., 
233; C. H. Dodd, !e Bible and the Greeks (1935), 180 f., 
183 ff.; also the profound observations of J. Kroll, Die 
Lehren d. Hermes Trismegistos (1914), 376, n. 3.
87 Cf. the material and appraisal in Dietrich, 306 ff.

88 Cf. Schl. #eol. d. Judt., 131 ff.
89 Cf. Levy Wört., 4, 516, 675, 678; Levy Chald. Wört., 2, 
531 and 566; Dalman Wört.2, 416 and 450 f.; Dietrich, 
316 ff.
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mostly in the abs., retains the OT sense “to turn,” 
“to be converted.” Cf. Ab., 2, 10b (R. Eliezer):  ׁשּוב
 turn a day before thy“ ,יֹום ֶאָחד ִלְפֵני ִמיָתֶת$

death,” or Shemone Esre, 5th petition (Palestinian 
recension)90 (== Lam. 5:21):  $ֲהִׁשיֵבנּו ְיָי ֵאֶלי
 bring us back, Yahweh, to thyself, that“ ,ְוָנׁשּוָבה

we may convert.” "e real !. for religious conver-
sion in new Heb. is the noun ְּתׁשּוָבה, which in 

the OT does not occur in this sense,91 but which 
must have taken on this sense in Judaism quite 
early, i.e., certainly in the pre-Christian period. 
"is is supported by its fixed use in this sense 
both in the Rabb. and also in the earliest texts e.g., 
Shemone Esre, 5th petition (Pal. recension):92

 blessed be thou“ ,ִבְתׁשּוָבה ָּברּו> ַאָּתה ָהרֹוֶצה

who takest pleasure in conversion,” ibid. (Babylo-
nian recension):93  ַהְחִזיֵרנּו ִבְתׁשּוָבה ְׁשֵליָנה
 turn us to perfect conversion before thy“ ,ְלָפֶני$

countenance”; Tanch. (Buber) 5 § בחקתי (56a): R. 

Eliezer says:  כגאלים אם ישראל עושים
 when Israel converts, it will be“ ,תשובה

redeemed” (Is. 30:15 is then adduced in support). 
In Damasc., 9, 15 B (Kl. T., 167, p. 29, 16) the com-
munity of the new covenant in Damascus calls 
itself ְּבִרית ְּתׁשּוָבה, the covenant of conversion. 

In Jewish Gk. “conversion” is equally firmly 
embedded as the meaning of μετάνοια from the 
time of the LXX (→ 991, 993, 995). "is in itself is 
an indication that at least some of the Jewish 
authors and translators were acquainted with a 

corresponding Heb. noun. "e abstract noun 
-seems to have controlled Rabb. terminol ְּתׁשּוָבה

ogy for the concept of conversion to such a degree 
that the newly coined expression ָעָׂשה ְּתׁשּוָבה
more or less replaced the simple verb ׁשּוב. For 

ׁשּוב means the same as ָעָׂשה ְּתׁשּוָבה , “to turn.” 

"e ָעָׂשה does not indicate penitential achieve-

ment on man’s part.94 "e new phrase expresses 
for the Rabb. exactly the same as the older ׁשּוב. 

Rabb. exegetes discussing Jer. 3:22 (ׁשּובּו) use 

e.g., T. Yoma, 5, 6 ff., R. Jishmael;95) ָעָׂשה ְּתׁשּוָבה

b. Sanh., 97b, R. Eliezer).96 In Yoma, 8, 9a we find 
the two: “If anyone says: I will sin and turn again 
 the power will not be given him (by ,… (ָאׁשּוב)

God) to turn (ַלֲעׂשֹות ְּתׁשּוָבה) etc.” "e corre-

sponding Aram. terms are 97 ,ְּתתּוְבָתא  ,ּתּוב

-ey, too, acquired their techni" .ֲעַבד ְּתתּוְבָתא

cal sense in the pre-Christian period. It is thus 
highly probable that the Heb. or Aram. equiva-
lents for μετανοέω and μετάνοια in the Palestine of 
the NT period were (ׁשּוב),  ָעָׂשה ְּתָׁשוָבה, 

 .ְּתתּוְבָתא  ,ֲעַבד ְּתתּוְבָתא  ,(ּתּוב) or ְּתׁשּוָבה

And the concept which they express is unequivo-
cally “conversion,” “to convert,” not “penance,” “to 
do penance.”98

"e doctrine of conversion was much dis-
cussed in Rabb. theology. To more than one Rabbi 
it was an inner religious concern and not just a 

90 Dalman WJ1, I, 299.
91 "ough cf. at Is. 30:15 ׁשּוָבה in the same sense (→ 

n. 44; 991). "is verse is o%en adduced by the Rabb. in 
proof of what is said about ְּתׁשּוָבה, cf. the quotation 

from Tanch., → 996.
92 Dalman WJ1, loc. cit.
93 Ibid., 302.

94 So Dirksen, 141 in spite of Moore, I, 508; III, 155, n. 
220.
95 Cf. Str.-B., I, 169.
96 Ibid., 163.
97 Cf. also S. Bar. 85:12.
98 So rightly Dietrich, 321 and 324 ff. on the basis of his 
comprehensive and careful examination of Rabb.
usage; this is confirmed by Damasc. (→ supra; cf. also 
Sjöberg, 258 ff.).
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theme for pe!ifogging rational reflection. 
Nowhere was it developed systematically. Various 
intersecting lines of thought are to be found. But 
in the light of their origin they are seen to have 
the same motifs of faith and thought. In the fol-
lowing sketch the older Rabb. writings are, if pos-
sible, consulted first.99

 this is—(”great is conversion“) גדולה תשובה

a statement which echoes through the Rabb. writ-
ings (b. Yoma, 86a b etc.).100 Conversion is lavishly 
extolled: “Be!er is an hour in conversion and 
good works in this world than the whole life of 
the future world” (Ab., 4, 17, R. Jaaqob).101 How 
highly the saving significance of ְּתׁשּוָבה is 

esteemed may be seen from the fact that it is 
among the seven things created before the founda-
tion of the world, and that it comes first next to 
the Torah (b. Ned., 39b, Bar.; b. Pes., 54a, Bar.). 
“"e gates of conversion are always open” (Dt. r., 
2 on 3:24). "e ungodly and lukewarm can become 
converts (בעלי תשובה) (j RH, 57a, 49, R.

Jochanan b. Nappacha); so, too, can the righteous 
who have commi!ed a sin (b. Ber., 19a, school of R.
Jishmael). "is applies to Jews; Gentiles who are 
not proselytes are excluded (Pesikt., 156a/b).102

"e prevailing view of ְּתׁשּוָבה is legal. To convert 

is to turn from wicked works (Pesikt., 153b; b.
Ber., 10a, R. Meir), from violations of the Law. Part 
of it is a public act which shows that one has bro-
ken with the past (b. Sanh., 25b:103 dicers should 
break their li!le stones and stop playing even 

without money; those who lend for usury should 
tear up their promissory notes and cease lending 
even to non-Israelites etc.). Restitution should be 
made, e.g., in cases of the#, robbery, usury (b. BQ, 
94b;104 b. Ta’an, 16a, R. Shemuel).105 "is is a per-
fect conversion (ְּתׁשוָבה ְׁשֵלָמה, Shemone Esre, 

5th petition, Bab. rec., → 995 f. etc.) as distinct 
from what was later called false conversion 
 ,v. Gn. r., 9, 6 on 1:31; j Ta’an ,תשובה של דמיות)

65b, 27 ff.).106 But conversion is also expressed in 
penitential prayer (b. Sanh., 103a, R. Jochanan in 
the name of R. Shimon b. Jochai). Genuine conver-
sion is shown to be inner conversion (T. Yoma 5, 6, 
R. Jishmael)107 by confession of sin (Lv. r., 10, 5 on 
8:2, R. Jehuda b. Chiyya;108 Tanch. [Buber] חקת § 

46 [63b];109 cf. Midr. Ps. 92 § 7 [203b, 1]: “Everyone 
who confesses and forsakes sins” will be “deliv-
ered from the judgment of Gehinnom”)110 and in 
prayer for forgiveness of sins (b. Yoma, 86b, Bar., 
R. Meir;111 Midr. Ps. 32 § 2 [12lb], R. Jose b.
Jehuda).112 "e OT idea that conversion is turning 
from evil and supremely turning to God finds pale 
echoes in Rabb. Judaism, e.g., in the Pal. rec. of 
the 5th petition of the Shemone Esre: “Bring us 
back, Yahweh, to thyself, that we may convert” (→ 
995 f.), also in the Bab. rec.:113 “Bring us back, our 

99 For a full presentation and evaluation of the 
material cf. Moore, I, 323 ff., 507 ff. and Dietrich, 350–
457.
100 Str.-B., I, 165 f.
101 Dietrich, 443.
102 Cf. Dietrich, 398 f. for individual Rabb. 
discussions of the possibility of Gentile conversion in 
the first and last times.
103 Str.-B., II, 250.

104 But here there is also clever evasion, Dietrich, 356 f.
105 Str.-B., I, 648.
106 Loc. cit.
107 Ibid., 169; cf. j Ta’an, 65a, 57: Abba bar Zabdai 
(Dietrich, 452).
108 Dietrich, 449.
109 Str.-B., III, 776.
110 Ibid., IV, 1069. Already in the days of Aqiba it was a 
disputed issue whether one should enumerate sins 
individually, v. jJoma, 45c, 34 (Str.-B., I, 113).
111 Str.-B., I, 166.
112 Dietrich, 444, cf. 353.
113 Dalman WJ1, I, 302.
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Father, to thy Torah (!ְלתֹוָרְת) … and turn us to 

perfect conversion before thy countenance” (→ 
995 f.). Only rarely do we find a statement like 
that of Abba bar Zabdai (j Ta’an, 65a, 57 f.): “#en 
we li$  up our hearts to God in heaven.” #e posi-
tive side of conversion is obedience to the Law as 
an expression of the will of God. It is the doing of 
good works.114 Hence there is ref. not only to the 
yoke of the Law but also to the yoke of conversion 
 We .(b. AZ, 5a; b. MQ, 16b ,עולה של תשובה)

find awareness that God must effect conversion, 
e.g., Shemone Esre, 5th petition, → 995 f.; T. Ber., 7, 
4: “Convert the heart of those who worship (i.e., 
idolaters) that they may serve thee.”115 But even 
stronger is the conviction that man must achieve 
conversion, e.g., S. Nu., 27, 12 § 134: R. Jehuda b.
Baba puts on God’s lips the saying: “Convert and I 
will receive you”; Tanch. (Buber) 5 § בחקתי (56a) 

→ 995 f.; j Ber., 8a, 49 (in R. Shemuel’s short ver-
sion of the Prayer of Eighteen Petitions): “Let our 
conversion please thee”;116 j Ta’an, 63d, 59 ff.;117

Midr. Ps. 32 § 2 (121b): “When a man achieves per-
fect conversion, so that his heart is rooted in it, 
God forgives him.”118 ְּתׁשּוָבה is a divinely given 

possibility which man realises; man acts first and 
then God. #e synergism of human work and 
divine grace can change into the monergism of 
human achievement under the domination of a 
radical religion of Law. #is achievement is some-
times thought of apart from penitential exercises. 
It is turning from sin rather than sackcloth and 
fasting, Ta’an, 2, 1; b. Ta’an, 16a. Even where it 
takes the form of penitential sorrow the emphasis 
may be on prayer and amendment of life, Tanch.
(Buber) 23 § בראשית (86 f.);119 Midr. Ps. 14 § 5 

(57a).120 But there are also traces of a very differ-
ent view which throws all the stress on the opus 
operatum of penitential exercises, Pirqe R. Eliezer, 
43: the example of the people of Nineveh;121 b. AZ, 
17a etc.: the meritorious penance of R. Eleazar 
b.Durdaja122 Gn. r., 65 on 27:23: the self-torture of 
a fourfold capital punishment which a desecrator 
of the Sabbath imposes on himself. Different 
views may be seen in discussions of conversion 
and cultic expiation. Yoma, 8, 8, e.g., binds the 
expiatory power of the Day of Atonement to 
 though this alone has less atoning power ,ְּתׁשּוָבה

than the Day of Atonement. Later conversion is a 
condition for receiving atonement on the Day of 
Atonement, R. Jish̥aq. Pesikt. r., 40 (169a);123 Ex. r., 
15 on 12:1f.124 Indeed, even without this relation to 
the cultus conversion is extolled as the means of 
salvation: “How far does an arrow usually fly 
when shot by a man? #e length of a field which 
brings one or two Kor. Great is the power of con-
version; for it extends to the throne of glory,” 
Pesikt., 163b: R. Judah in the name of R. Shemuel 
b. Nachman.125 Conversion is mostly regarded as 
something which will o$en be repeated in the life 
of a Jew, e.g., when the commandments are bro-
ken (T. Yoma, 5, 6),126 on penitential days (j RH, 
57a, 49),127 etc. #e necessity of daily conversion is 
emphatically recommended by R. Eliezer in his 
saying: “Turn a day before thy death” (Ab., 2, 10b), 
and also in his answer to the question of disciples 
whether a man may thus know the day of his 
death: “#e more should he convert to-day, since 

114 Cf. Dietrich, 360 f.
115 Str.-B., III, 150; Dietrich, 447.
116 Str.-B., IV, 222.
117 Ibid., I, 162 f.
118 Dietrich, 444.

119 Cf. Weber, 321.
120 Str.-B., IV. 1069.
121 Ibid., I, 647 f.
122 Dietrich, 371.
123 Str.-B., I, 169.
124 Ibid., IV, 474.
125 Ibid., I, 168.
126 Ibid., 169.
127 Ibid., 168.
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he may die tomorrow, and so will be found in 
conversion his whole life long” (b. Shab., 153a).128

"is may bear a profound inward sense, but it can 
also be taken superficially and schematically; 
hence the warning that “he who converts fre-
quently” does not achieve forgiveness (Ab RNat, 
39).129 By obstinate sinning man can forfeit the 
possibility of conversion and fall victim to the 
divine punishment of hardening, Yoma, 8, 9; Ex. 
r., 112 on 9:13, R. Pinchas b.Chama.130 "e blessing 
of conversion is the promise of future salvation 
for those who convert, Qoh. r. on 1:8, R. Shimon 
b.Chalaphta,131 cf. b. Ber., 34b.132 But it is also the 
promise of earthly fortune and the restoration of 
the Jewish state, j Ta’an, 65b, 5 ff., R. Eleazar: 
“When they turn, I will hear them from heaven … 
and heal their land.”133 Various answers were 
given to the question whether the conversion of 
Israel is a pre-condition of the coming of the 
Messiah. R. Eliezer b. Hyrcanos declared: “If 
Israel converts, it will be redeemed; if it does not 
convert, it will not be redeemed,” Tanch. (Buber) 
 134 and he was followed by others,(56a) 5 § בחקתי

like R. Eliezer (b. Sanh., 97b),135 Shimon b. Laqish 
(Gn. r., 2 on 1:1ff.: “In what merit does the Messiah 
come? "e answer is: In the merit of 
conversion”)136 and the anon. j Ta’an, 64a, 19 ff., 
which expects from God morning for Israel and 
night for the nations of the world so soon as Israel 
sets aside the hindrance which holds up redemp-

tion, i.e., so soon as it converts,137 But with 
Eliezer’s partner in debate, R. Jehoshua b.
Chananya (Tanch. → 998: “Whether they convert 
or not, as soon as the end has come, they will be 
redeemed”), many clung to the expectation that 
the coming of the Messiah stands under the 
norm, not of Israel’s conversion, but of the times 
appointed in Da. 12:7.138 Later the view is 
expressed that the Messiah will lead all the 
dwellers on earth to God through conversion 
(Cant. r., 7, 10 on 7:5).139 Here finally the under-
standing of conversion as a human task and its 
understanding as a divine gi%  come together, 
though with no mutual adjustment.

"e core of the concept of conversion is the 
same in the Rabbis as in the Jewish Hellenistic 
writings. Jewish theology and popular piety are 
at one in total outlook as the B.C. era closes and 
the A.D. period begins. We may thus conclude 
that, as sketched above, this leading doctrine, 
which a scholar like G. F. Moore calls “the Jewish 
doctrine of salvation,”140 enjoyed general valid-
ity in Palestine in the days of Jesus.

E.μετανοέω and μετάνοια in the New 
Testament.

I. "e Linguistic Understanding.

Both words are most common in the Synoptic 
Gospels (μετανοέω 16 times, 9 in Lk.; μετάνοια 8 
times, 5 in Lk.) and Ac. (verb 5 times, noun 6), cf. 
also μετανοέω 12 times in Rev. Paul uses the verb 
only once, the noun 4 times (once in Past.). Else-

128 Ibid., 165.
129 Ibid., 171, where the correct explanation is given: 
“Because he will not stop sinning.”
130 Ibid., 172. Cf. the same statement in Midr. Ps. 1 § 22 
(12b) (Str.-B., III, 690 on Midr. Ps. 1 § 22).
131 Dietrich, 445.
132 Str.-B., I, 167.
133 Ibid., 169.
134 Dietrich, 430.
135 Str.-B., I, 164.
136 Loc. cit.

137 Loc. cit.
138 Dietrich, 419 ff.
139 Str.-B., I, 165.
140 Moore, I, 500. Cf. ibid., 515 for a comparison of the 
Rabb. doctrine with that of the Westminster Shorter 
Catechism.

25Exported from Logos Bible Software, 7:34 AM August 10, 2018.



Ki!el, G., Bromiley, G. W., & Friedrich, G. (Eds.). (1964–). !eological dictionary of the New Testament (electronic ed.). Grand 
Rapids, MI: Eerdmans.

where μετάνοια is found 3 times in Hb. and once 
in 2 Pt.

"e popular Gk. sense (→ A) is most likely at 
Lk. 17:3 f., where μετανοεῖν denotes regret for a 
fault against one’s brother, and 2 C. 7:9 f., where 
the combination with → μεταμέλομαι, → λύπη
and → λυπέω suggests remorse (though → 1004 
f.). Elsewhere the only possible meanings are “to 
change one’s mind,” “change of mind,” or “to 
convert,” “conversion.” But the terms have reli-
gious and ethical significance along the lines of 
the OT and Jewish concept of conversion (→
B.–D.), for which there is no analogy in secular 
Greek. Again the NT use betrays certain pecu-
liarities like the Jewish Hellenistic (μετανοέω
synon. of → ἐπιστρέφω, Ac. 3:19; 26:20;141 constr.
with prep. ἀπό or ἐκ, Ac. 8:22; Rev. 2:21 f.; 9:20 f.; 
16:11; Hb. 6:1;142 constr. with εἰς, Ac. 20:21),143 and 
rests on the underlying Aramaic, the speech of 
Jesus and primitive Palestinian Christianity. 
Hence the only apposite renderings are “to con-
vert” and “conversion.” What the religious lan-
guage of the OT expressed by ׁשּוב, and the theo-

logical terminology of the Rabbis by ְּתׁשּוָבה, 

 ,ֲעַבד ְּתתּוְבָתא  ,ְּתתּוְבָתא or ָעָׂשה ְּתׁשּוָבה

the NT, like the Jewish Hellenistic writings, 
expresses by μετανοέω and μετάνοια. "is is no 
idle philological finding. For as the call 
μετανοεῖτε which Jesus issued in the steps of the 
Baptist is construed as an emotional appeal: 
“Feel sorry,”144 or as a stirring of the whole con-

sciousness: “Change your mind,”145 or as a 
demand for acts of expiation for wrongs commit-
ted: “Do penance,”146 or as a summons to a radi-
cal change in the relation of God to man and 
man to God: “Convert,” “be converted,”147 so 

141 → 989; 991; 993.
142 Cf. Jer. 8:6; Test. Jos. 3:10 (ἐπιστρέφω); Jos. Ant., 7, 54 
→ 995; 1 Cl., 8, 3 (quoting an apocryphon?) etc.
143 Cf. Test. B. 5:1 (ἐπιστρέφω) etc.
144 So H. Weinel, Bibl. "eol. d. NT4 (1928), 147, who 

describes the process of repentance psychologically 
(147 ff.).
145 So among many others B. Weiss, Lehrbuch d. Bibl.
!eol.7 (1903), 72 ff.; Zn. Mt. on 3:2; though cf. in oppo-
sition T. Zahn, Grundriss d. nt.lichen "eol. (1928), 9.
146 "ere can be no doubt that Luther’s transl. was not 
meant in this sense, cf. his defence of the first thesis 
(Werke, WA, I, 530): poenitentiam agite, quod rigidissime 
transferri potest “transmentamini,” id est “mentem et 
sensum alium induite, resipiscite, transitum mentis et 
phase spiritus facite”; cf. also the accompanying le!er 
to Staupitz (ibid., 525 ff.), where Luther derives 
“metanoea” from “trans” and “mentem” rather than 
“post” and “mentem,” ut “metania” transmutationem 
mentis et affectus significet, quod non modo affectus 
mutationem, sed et modum mutandi, id est gratiam dei, 
videbatur spirare. "e feeling that “do penance” does 
not correspond to the demand of Jesus is expressed 
already in the dislike of Lact. for paenitentia as a 
rendering of μετάνοια (→ n. 7), cf. Norden, 137 ff.
147 So Cr.-Kö., 771; Dirksen, 207; Dietrich, 349, 425 ff.; J. 
Schniewind (NT Deutsch) on Mk. 1:4, 15; Schniewind, 
I, 18 ff.; Schniewind, II, 70 f.; F. Büchsel, "eold. NT2

(1937), 19, 22; Pohlmann, 36 ff. P. de Lagarde has shown 
most impressively from the Aram. that “conversion” 
is the only sound transl. of μετάνοια in the preaching 
of Jesus (Deutsche Schri#en [1886], 292, cf. Mi$eilungen, 
4 [1891], 308), and that “conversion” and “new birth” 
are related concepts (Deutsche Schri#en, loc. cit.). On 
the other hand F. Field in his essay “Is ‘Conversion’ a 
Scriptural Term?” (Notes on the Translation of the NT
[1899], 246 ff.) surprisingly does not discuss μετανοέω
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according to these various interpretations there 
will be radically different understandings of the 
message of Jesus. Investigation of the history of 
the term up to NT days has shown us, however, 
the only path which may be followed, and expo-
sition of the theological usage of the NT will 
pursue this to its destination, namely, that 
μετανοέω and μετάνοια are the forms in which 
the NT gives new expression to the ancient 
concept of religious and moral conversion.148

II.#e Concept of Conversion.

1. John the Baptist.

Conversion was the basic note in the message 
of the Baptist (Mk. 1:4 par.; Mt. 3:2,149 8 par., 11, 
cf. Ac. 13:24; 19:4; Lk. 1:16). #e coming of God’s 
lordship (→ I, 581 ff.) is imminent and His judg-
ment is close at hand; in the last span of time 
there is thus only one task for man, μετάνοια. 
What John advances is the ancient prophetic 
summons for conversion, for a break with the 
ungodly and sinful past, for turning to God, 
because God, active in history, turns to man (→ 

984 ff.). But the summons is more categorical 
than it was on the lips of any prophet, for it 
stands under the urgency of the eschatological 
revelation of God. #e term which John makes 
his slogan is familiar to his Jewish contempo-
raries. It is the epitome of their unwearied and 
manifold exertions to throw off  sin and to fulfil 
the commandments. But the slogan gives the 
word a wholly new significance. Conversion is 
once and for all. It must be genuine and not in 
appearance only. It is demanded of all, not just 
of notorious sinners (Lk. 3:12 f.) or Gentiles (Lk. 
3:14). Conversion is required of righteous Jews 
who do not think they need it (Mt. 3:7 ff.). It 
implies a change from within. #is change must 
be demonstrated in the totality of a correspond-
ing life (Mt. 3:8: ποιήσατε ὀ͂ν καρπὸν ἄξιον τῆς 
μετανοίας, cf. v. 10),150 a life of love and right-
eousness in accordance with the will of God (Lk. 
3:10–14). With the preaching of conversion John 
connects the baptism of conversion151 (βάπτισμα 
μετανοίας, Mk. 1:4 par.; Ac. 13:24; 19:4), a sacra-
mental act of purification which effects both 
remission of sins (εἰς ἄφεσιν ἁμαρτιῶν, Mk. 1:4
par.) and conversion (ἐγὼ μὲν ὑμᾶς βαπτίζω ἐν 
ὕδατι εἰς μετάνοιαν, Mt. 3:11).152 #e meaning is 

and μετάνοια along with ἐπιστρέφω, ἐπιστροφή, etc. P. 
Feine, Bekehrung im NT u. in d. Gegenwart (1908), 6 f. 
concludes his somewhat inadequate discussion of NT
usage with the dubious assertion: “#e concept of 
conversion is not very precise in the NT, nor is it 
sharply differentiated from doing penance” (7).
148 On the rendering of the Gk. terms by poenitere, 
poenitentia in the Vetus Latina and Vg cf. W. Matzkow, 
De vocabulis quibusdam Italae et Vulgatae Christianis 
quaestiones lexicographae, Diss. Phil. Berlin (1933), 29 ff.
149 On the question of the authenticity of this saying 
cf. W. Michaelis, Täufer, Jesus, Urgerneinde (1928), 11; 
Schl. Mt. on 4:17; NT Deutsch, Schn. Mt. 23.

150 Lk. 3:8: καρπούς does not affect this, esp. as the sing.
occurs here too in v. 9. Cf. also J. Weiss, Schri"en d. NT
and Schl. Mt. on Mt. 3:8.
151 → I, 536, also F. Büchsel, !eol. d. NT2 (1937), 19 f. and 
esp. E. Lohmeyer, Das Urchristentum, I: “Joh. d. 
Täufer” (1932), 67–82, 141–145 etc.; “Vom urchr. 
Sakrament, I,” D#, 6 (1939), 118 ff.; Loh. Mk., 14 f. #e 
basic ideas which Loh. develops in these works are 
important even though we cannot accept all his con-
clusions.
152 Cf. Loh. Mk., 15 and Schl. Mt., 77 f.
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that the complete change of man’s nature for the 
coming aeon is God’s work in baptism. "rough 
the eschatological sacrament of John’s baptism 
God fashions for Himself a community of the 
converted who are given a place in the coming 
salvation. μετάνοια is both God’s gi#  and man’s 
task. God grants conversion through baptism, 
man is summoned by the call thereto to let it be 
given him, “to maintain and authenticate it as 
the divine basis of his own existence so long as 
this aeon lasts.”153 At the portal of the NT we 
thus find a concept of conversion which tran-
scends Judaism and renews the ultimate 
insights of the prophetic piety of the OT (cf. Jer. 
31:33; Ps. 51:10), but with a new eschatological 
certainty.

2. Jesus.

In the teaching of Jesus according to the 
Synoptists μετανοεῖτε is again the imperative 
which is indissolubly bound up with the indica-
tive of the message of the βασιλεία (Mk. 1:15; Mt. 
4:17).154 But Jesus does not merely repeat the call 

of the Baptist. He modifies and transcends it by 
making conversion a fundamental requirement 
which necessarily follows from the present real-
ity of the eschatological βασιλεία in His own 
person (→ I, 588 f.). To call to conversion is the 
purpose of His sending (Lk. 5:32).155 His preach-
ing of conversion far surpasses even the most 
powerful of such preaching before (Mt. 12:39 ff.
par.: Jonah). "e miracles which Jesus performs 
are also a summons to conversion (Mt. 11:20 ff.
par.; cf. Lk. 5:8). μετάνοια, related to the will of 
God which He proclaims, is the way of salvation 
indicated by Jesus. It is a way which must be 
taken, not the theoretical description of a way. 
In characteristic distinction from the Jewish 
partiality for the abstract ְּתׁשּוָבה the active 

aspect is to the fore in the Synoptic sayings of 
Jesus (μετανοέω 14 times, μετάνοια only 3). Jesus 
transcends the OT proclamation of conversion 
(cf. Lk. 16:30 f.) and especially the conversion 
piety of Judaism. In view of the coming of the 
βασιλεία the traditional Jewish forms of express-
ing ְּתׁשּוָבה, e.g., feelings of remorse, gestures 

of sorrow, works of penance or selfmortification 
(cf. Mt. 11:21 par.), have no value. God’s definitive 
revelation demands final and unconditional 

153 E. Lohmeyer, Das Urchristentum, I, 78.
154 "e elimination of the μετανοεῖτε of Mt. 4:17 in 
syrsin syrcur Cl. Al. Orig. Eus. rests on false ideas of the 
difference between the preaching of Jesus and that of 
the Baptist, cf. NT Deutsch, Schn. Mt., ad loc. Neither 
M. E. Winkel, Das Ev. nach Mk. (1937), who describes 
the μετανοεῖτε of both Syn. passages as a “dogmatic 
intrusion of the views of the first Jewish Christians 
who could not outgrow their Jewish ideas (p. 7*, cf. 33* 
for the corresponding note on Mk. 6:12) nor R. "iel, 
Die 3 Markus-Evangelien (1938), 119 (cf. 140) can find 
any place in the earliest tradition for the preaching of 
conversion by Jesus, "iel on grounds of source criti-
cism with no mention of the theological issue, Winkel 

on the basis of a mistaken preconception that Jesus 
demanded faith rather than Jewish penitence (→ 1002 
f.).
155 εἰς μετάνοιαν does not occur in Mk. 2:17 or Mt. 9:13
(C K etc. have it in Mk. and CKΘ syrsin sah have 
imported it into Mt. from Lk. 5:32). But it is fully in 
keeping with the significance of the call of Jesus acc. 
to the Synoptists, → III, 488 (as against Kl. Mk.3 on 
2:17). Just. Apol., 15, 8 comments on Lk. 5:32: θέλει γὰρ 

ὁ πατὴρ ὁ οὐράνιος τὴν μετάνοιαν τοῦ ἁμαρτωλοῦ ἢ τὴν 
κόλασιν αὐτοῦ.
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decision on man’s part. It demands radical con-
version, a transformation of nature, a definitive 
turning from evil, a resolute turning to God in 
total obedience (Mk. 1:15; Mt. 4:17; 18:3).156 He 
who does not convert falls under divine judg-
ment (Mt. 11:20 ff. par.; Lk. 13:3, 5; 19:40 ff.; 23:28 
ff.). #is conversion is once-for-all. #ere can be 
no going back, only advance in responsible 
movement along the way now taken. It affects 
the whole man, first and basically the centre of 
personal life, then logically his conduct at all 
times and in all situations, his thoughts, words 
and acts (Mt. 12:33 ff. par.; 23:26; Mk. 7:15 par.). 
#e whole proclamation of Jesus, with its cate-
gorical demands for the sake of God’s kingdom 
(the Sermon on the Mount, the sayings about 
discipleship), is a proclamation of μετάνοια even 
when the term is not used. It is a proclamation 
of unconditional turning to God, of uncondi-
tional turning from all that is against God, not 
merely that which is downright evil, but that 
which in a given case makes total turning to God 
impossible (Mt. 5:29 f., 44; 6:19 f.; 7:13 f. par.; 
10:32–39 par.; Mk. 3:31 ff. par.; Lk. 14:33, cf. Mk. 
10:21 par. etc., → I, 589). As distinct from all 
forms of eschatological enthusiasm, or moral-

ism, or casuistry, the demand for conversion is 
the one and only imperative in Jesus’ preaching 
of the kingdom of God. It is addressed to all 
without distinction and presented with unmiti-
gated severity in order to indicate the only way 
of salvation there is. It calls for total surrender, 
total commitment to the will of God: God, be 
merciful to me, a sinner (Lk. 18:13).157 It is a con-
version to the God who seeks out sinners rather 
than the righteous (Lk. 15:7, 10, cf. 17ff.; 5:32; 13:3, 
5, → I, 303 f.). Jesus brought out the radicalism of 
His summons to conversion in His mortal con-
flict with the Pharisees.158 In the preaching of 
Jesus faith grows out of conversion (Mk. 1:15; → 
πίστις → πιστεύω), not as a second thing which 
He requires, but as the development of the posi-
tive side of μετάνοια, the turning to God.159 Con-
version as Jesus understands it is not just nega-
tive. It is more than a break with the old nature 
in face of the threat of eschatological judgment. 
It embraces the whole walk of the man who is 
claimed by the divine lordship. It carries with it 
the founding of a new personal relation of man 
to God, i.e., of πίστις. “To convert,” “to be con-
verted,” embraces all that the dawn of God’s 
kingdom demands of man.

But this unconditional requirement is not 

156 H. D. Wendland, Geschichtsanschauung u. 
Geschichtsbewusstsein im NT (1938), 12 has an excellent 
comment on the demand for conversion in Mk. 1:15
from the standpoint of a theology of history: “Man 
must accept God’s kairos in heart, will and life; he 
must place himself under the decision which God has 
taken and be obedient to it alone. To convert is to 
draw the conclusion from the act of God which takes 
place for men, to say Yes to the kairos of God, to set 
oneself on the way which God will take from the Now 
of the time of decision to the end.”

157 Wendland, Die Eschatologie des Reiches Go"es, 95.
158 C. G. Montefiore, Rabbinic Literature and Gospel 
Teachings (1930), 260, fails to see the diametrical 
antithesis between Jesus and the Rabbis in the under-
standing of conversion when he concludes: “Nothing 
that Jesus says about it beats, or goes beyond, what 
the Rabbis say about it.”
159 On conversion and faith cf. A. Schla!er, Der Glaube 
im NT4 (1927), 143 ff.; Schl. Mk., 39 ff.; Schniewind, I, 21 
ff. and esp. Pohlmann, 50 f., cf. 22 ff.
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met by man’s own achievement. In Mt. 18:3160

Jesus shows from the example of the child what 
“to convert,” “to become another man,” means 
for Him: ἐὰν μὴ → στραφῆτε καὶ γένησθε ὡς τὰ 
παιδία, οὐ μὴ εἰσέλθητε εἰς τὴν βασιλείαν τῶν 
οὐρανῶν. To be a child (→ παιδίον) is to be li!le, 
to need help, to be receptive to it. He who is 
converted becomes li!le before God (cf. v. 4 → 
ταπεινόω), ready to let God work in him. #e 
children of the heavenly Father whom Jesus 
proclaims (→ πατήρ) are those who simply 
receive from Him. He gives them what they 
cannot give themselves (cf. Mk. 10:27 par.). #is 
is true of μετάνοια.161 It is God’s gi$, and yet it 
does not cease to be a binding requirement. It is 
both these at one and the same time; it is this so 
unconditionally as to rule out any calculated 
playing off  of the one aspect against the other 
(→ 996 ff.). Behind the call for conversion which 
Jesus issues with His announcement of the rule 
of God there stands the promise of the transfor-
mation which He effects as the One who brings 
in this rule (cf. Mt. 11:28 ff.). If the water baptism 
of John, whose divine commission Jesus recog-
nised (Mk. 11:30 par.), effected the conversion of 
those who awaited the fulfilment of salvation 

(Mt. 3:11, → 1001), the spiritual baptism which 
Jesus gives in the full might of the Consumma-
tor of the world is none other than the imparta-
tion of divine power which creates men who are 
subject to the divine rule, i.e., converted men. 
For all its pitiless severity the message of Jesus 
concerning μετάνοια does not drive us to the 
torture of penitential works or to despair. It 
awakens joyous obedience for a life according to 
God’s will.162 #is is because μετάνοια here is no 
longer Law, as in Judaism, but Gospel.

3. Primitive Christianity.

a. General. In the apostolic kerygma, too, con-
version is the basic requirement. Already in the 
lifetime of Jesus, and on His commission, the 
disciples took up His call for conversion (Mk. 
6:12). #ey were then directed by the risen Lord 
to preach conversion in His name to all peoples 
(Lk. 24:47). According to Ac. the heart of the 
apostolic mission is the message of μετάνοια
(2:38; 3:19: μετανοήσατε … καὶ → ἐπιστρέψατε, 5:31; 
8:22; 11:18; 17:30;163 20:21; 26:20). Hb. 6:1 numbers 
the teaching about μετάνοια among the basic 
articles of the primitive Christian catechism. 
Not to convert is a mark of culpable obduracy 
(Rev. 2:21 f.; 9:20 f.; 16:9, 11). In Jn. conversion 
and baptism are related, cf. also Ac. 13:24; 19:4. 
Similarly, Peter’s sermon at Pentecost, which 
obviously accords with early practice, connects 

160 #e only verse where we find the fully synon. → 
στρέφομαι instead of μετανοέω in the Synoptic tradi-
tion. O. Michel, “ ‘Diese Kleinen’—eine Jüingerbeze-
ichnung Jesu,” #StKr, NF, 3 (1937/38), 401 ff., believes 
that the parable of the child is just as much a part of 
the preaching of conversion as the use of the term 
“li!le ones” for the disciples.
161 Cf. on this P. Gennrich, Die Lehre von d. Wiedergeburt
(1907), 50 ff. and esp. W. Grundmann, Die 
Go"eskindscha# in d. Geschichte Jesu (1938), 78 ff., 86, n. 
2, → 532 f. Cf. also P. de Lagarde (n. 147).

162 On conversion and joy cf. Schl. #eol. d. Ap., 75; 
Schniewind, I, 23 f.; Schniewind, II, 78 ff.; Schniewind, 
NT Deutsch3, Mk. on 1:15.
163 To take μετανοεῖν here in the secular sense (T. Birt, 
Rheinisches Museum, 69 [1914], 372, n. 1) is to misun-
derstand the language and thought of Lk. For a cor-
rect interpretation cf. Norden, 134 ff.
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conversion and baptism (Ac. 2:38).164 "e nature 
of conversion may be described in traits famil-
iar from the preaching of conversion in the OT
prophets. It is a turning away from evil (Ac. 8:22, 
cf. 3:26; Hb. 6:1; Rev. 2:22; 9:20 f.; 16:11) and a 
turning towards God (Ac. 20:21; 26:20: μετανοεῖν 
καὶ → ἐπιστρέφειν ἐπὶ τὸν θεόν; Rev. 16:9, cf. 1 Pt. 
2:25). It is man’s task (Ac. 2:38; 3:19; 8:22; 17:30; 
26:20, embracing the demonstration of a 
changed manner of life), and it is also God’s gi$  
(Ac. 5:31, cf. 3:26; 11:18; Rev. 2:21). "e concept is 
given a distinctive NT impress, however, by its 
grounding in the saving historical revelation in 
Christ (Ac. 5:31). It is also understood with escha-
tological realism (Ac. 3:19 ff.; 17:30) and in uni-
versal terms (Ac. 11:18; 17:30;165 20:21; 26:20,166 cf. 
Lk. 24:47; 2 Pt. 3:9). "e fact that μετάνοια is a 
work of the Spirit (cf. Ac. 11:18 with 11:15ff. and 
10:45) is to be explained only on the assumption 
that Jesus fulfilled John’s promise of a baptism 
of the Spirit. As in the evangelical message of 
Jesus, μετάνοια and πίστις are not only associated 
(Ac. 20:21: τὴν εἰς θεὸν μετάνοιαν καὶ πίστιν εἰς 
τὸν κύριον ἡμῶν Ἰησοῦν, Hb. 6:1, cf. also Ac. 
26:18) but belong together.167 "e urgent call for 
conversion in the epistles of Rev. (2:5, 16; 3:3, 19) 
is based on the prospect of the imminent end. 
"is summons carries a threat to the Christian 
churches, calling them back to reflection, to 

turning from sin and weakness, to the renewal 
of their former state of life. "e emphasis here 
is an enduring to the end. To convert is not just 
to give one’s life a new direction but in practice 
to reorientate oneself continually to the goal by 
the radical se!ing aside of evil. In Ac., too, the 
goal of conversion is the final salvation (11:18: 
ζωή, → II, 864), and especially the forgiveness 
and washing away of sins (Lk. 24:47; Ac. 3:19, cf. 
8:22, → I, 511). Remission of sins is connected 
with baptism in Ac. 2:38 and with faith in 10:43. 
But as a blessing of eschatological salvation it is 
also found alongside μετάνοια in 5:31. "ere is no 
binding of forgiveness to conversion such as we 
find in Judaism, → 997.

b. Paul.168 "e concept of conversion occurs 
also in Paul’s epistles. R. 2:4: man’s μετάνοια with 
a view to the Last Judgment (cf. v. 3, 5ff.) is the 
goal to which the goodness of God would lead 
him; cf. 2 Tm. 2:25, where μετάνοια εἰς ἐπίγνωσιν 
ἀληθείας is described as a gi$  of God. 2 C. 12:21: 
to convert implies a radical break with the sins 
of the past.169 In 2 C. 7:9 f. the μετάνοια of the 
Corinthian Christians is the result of a concern 
awakened in them by Paul. 
Psychologically170—a$er the analogy of Plut.
Tranq. An., 19 (II, 476 f.), → 978; Ceb. Tab., 11, → 
979—it is a revulsion of feeling, a sense of 
remorse. But Paul understands μετάνοια reli-
giously as the result of divine action (v. 9: 
ἐλυπήθητε … κατὰ θεόν, v. 10: ἡ … κατὰ θεὸν λύπη) 164 Cf. on this pt. Schl. "eol. d. Ap., 36 ff.

165 Cf. 14:15: ἀπὸ τούτων τῶν ματαίων → 
ἐπιστρέφειν ἐπὶ θεὸν ζῶντα, also 1 ". 1:9.
166 Cf. also 15:3: τὴν → ἐπιστροφὴν τῶν ἐθνῶν, 11:21.
167 Ac. 20:21 gives strong linguistic expression to this 
by placing both nouns under the same article, cf. B. 
Weiss, Das NT Handausgabe, IIII2 (1902), ad loc. On 
conversion and faith in primitive Christianity cf. A. 
Schla!er, Der Glaube im NT4 (1927), 292 ff., 444.

168 "e brief observations of M. E. Andrews, “Paul 
and Repentance,” JBL, 54 (1935), 125, do not deal with 
the present subject.
169 Cf. on this W. Bousset, Schri"en d. NT, ad loc.; Wnd. 
2 K., 410 f.; Schl. K., 674 f.
170 Cf. Wnd. 2 K., ad loc.
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and as a means of salvation (v. 10: μετάνοιαν εἰς 
σωτηρίαν). In Christian rather than Hellenistic 
terms, he regards μετάνοια as “the change of 
thought and will which releases from evil and 
renders obedient to the will of God.”171 Yet it is 
noteworthy how seldom Paul has the usual 
words for conversion. He expresses their mean-
ing in his own distinctive theological terms.172 If 
in Jesus conversion includes faith, in Paul 
μετάνοια is comprised in → πίστις, the central 
concept in his doctrine of salvation. He states 
the idea of conversion as a total refashioning of 
man’s nature and conduct by the grace of God in 
his own characteristic vocabulary of dying and 
becoming, i.e., the death of the old man and the 
rising again of the new man (→ II, 336, III, 18 f.), 
καινὴ κτίσις (→ III, 1034), renewal (→ III, 449 f., 
cf. Tt. 3:5: → παλιγγενεσία), etc. Different reasons 
may be advanced for Paul’s restating in this way 
of a basic concept of primitive Christian piety. 
Along with antipathy to a term devalued by peni-
tential practices we must certainly take into 
account the decisive motifs of his own Christian 
experience. But however that may be, the con-
cept of a radical transformation effected by the 
revelation of God in Christ is still for Paul the 
foundation of his whole theology. And this is 
precisely the thought of conversion as under-

stood by Jesus.
c. John. John avoids the loaded terms μετανοέω

and μετάνοια, but he, too, has the ma!er itself 
no less definitely than Paul.173 For him, too, faith 
(→ πιστεύω) includes conversion. $e preaching 
of John the Baptist, Jesus’ own preaching in this 
Gospel, and the exhortation of John himself in 1 
Jn. all press for faith in Jesus and thus demand 
conversion to Him. $e reverse side, turning 
from evil, is self-evident in view of the sharp 
line which the Johannine Jesus and the author of 
1 Jn. draw between light and darkness, truth and 
falsehood, love and hate, life and death, God and 
the world. Again, the concept of birth from God 
(ἐκ τοῦ → πνεύματος) as the way into God’s king-
dom (Jn. 3:3–8, → I, 671) is another form of the 
thought of Mt. 18:3, and behind it stands the 
same conviction about the spiritual power 
which works miracles as is found in the Synop-
tic message of Jesus.174 $ere is an inner continu-
ity of the idea of conversion throughout the NT.

d. $e Impossibility of a Second μετάνοια in 
Hb. Hb. emphasises the seriousness of the total 
change implied in conversion when this is con-
sidered in relation to the obvious danger that 
Christians will grow slack in their Christianity 
and sink into dull indifference. It shows that 
man cannot command μετάνοια at will (12:17: the 
example of Esau, who μετανοίας … τόπον οὐχ 
εὗρεν καίπερ μετὰ δακρύων ἐκζητήσας αὐτήν),175

171 Schl. K., 586. Cf. for an understanding of the train 
of thought in 2 C. 7:9f., ibid., 586 ff.; C. F. G. Heinrici, 
Das zweite Sendschreiben d. Ap. Pls. an d. Korinthier
(1887), 346 ff.; Bchm. K., ad loc.; W. Gutbrod, “D. 
paulinische Anthropologie,” BWANT, IV, 15 (1934), 50. 
On 1 $. 1:9; 2 C. 3:16; Gl. 4:9 → ἐπιστρέφω.
172 Cf. on this Schl. $eol. d. Ap., 334, 374 ff.; P. Feine. 
$eol. d. NT7 (1936), 242 ff.; Wnd. 2 K., 234; 
Pohlmann, 54 ff.

173 Cf. Schl. $eol. d. Ap., 153, 170, 183, 210 f.
174 Cf. also Gennrich, 52 ff.
175 $e a!empt of Rgg. Hb., ad loc. (cf. also NT Deutsch
[H. Strathmann] and O. Michel, Der Brief an d. Hebräer
[1936], ad loc.) to take μετάνοια here in the secular 
sense of a change of opinion and conduct, and to 
relate it to a revocation of Esau’s previous renuncia-
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indeed, that there is no renewal of μετάνοια for 
apostates (6:4–6: ἀδύνατον γὰρ τοὺς ἅπαξ 
φωτισθέντας …, καὶ παραπεσόντας, πάλιν 
ἀνακαινίζειν εἰς μετάνοιαν …).176 "e difficulty 
posed by this reference to the impossibility of a 
second repentance, which occurs in the context 
of exhortation, cannot be solved if we think in 
terms of casuistry or ritual penitence in the 
sense of Jewish or OT practice.177 Against the 
background of the NT view of conversion, 
however, the thinking and concern of the author 
are quite understandable. "e man who has 
once experienced this decisive change in his life 
and become a καινὴ κτίσις (→ 1005), entering the 
circle of the revelation of eschatological salva-
tion, has been set thereby in an eternal move-
ment. If he arrests this movement, he turns 
from the living God (3:12), sins with full aware-
ness and will (10:26), and is thus exposed to 
eschatological judgment (6:8; 10:27ff.). In this 
case no human possibility178 exists of bringing 

him afresh to conversion. In the form of a sharp 
pastoral warning on a specific occasion Hb. 
expresses the conviction that μετάνοια is a total-
ity and that its surrender is consequently a total 
surrender.

F. μετανοέω/μετάνοια in the 
Ecclesiastical Writings of the Post-
Apostolic and Early Catholic 
Period.

"e terms are much used by the post-apos-
tolic fathers in the technical religious sense. 
Linguistically they have here the same sense as 
in the NT, namely, “to convert,” “conversion.”

μετανοεῖν is a synon. of ἐπιστρέφειν (-εσθαι), 
e.g., 1 Cl., 8, 3 (cf. 7, 5); 2 Cl., 16, 1; Cl. Al. Paed., I, 92, 
3; Strom., II, 144, 4; Quis Div. Salv., 29, 2 f.; Iren.
Haer., IV, 40, 1; Act. Andr., 5 (II, 1, 40, 13 ff., 
Bonnet), μετάνοια as a synon, of ἐπιστροφή, Just.
Dial., 30, 1; Act. Joh., 56 (II, I, 179, 19 f., Bonnet) etc. 
μετανοεῖν means “to turn away” ἀπὸ τῆς κακίας

(Just. Dial., 109, 1, cf. 121, 3; Cl. Al. Quis Div. Salv., 
39, 2), μηκέτι ἁμαρτάνειν (Herm. m., 4, 3, 2) and “to 
turn to” God (Ign. Sm., 9, 1; Herm. v., 4, 2, 5), to the 
passion of Christ (Ign. Sm., 5, 3), to the unity of 
God and the assembly of the bishop (Ign. Phld., 8, 
1, cf. 3, 2), to change one’s life from one full of dis-
cord to a be!er one (Cl. Al. Strom., II, 97, 3).

But popular Gk. ideas are fused with the NT 
understanding.179

We frequently find the meanings “to come to 
be of another mind,” “change of mind” (Herm. v., 

tion of the birthright, certainly accords with the Gn. 
narrative but hardly does justice to the context of Hb. 
Hb. is allegorising the OT story in order to establish 
the theological concept that there is no conversion of 
man without the work of God. Hb. is thus using the 
term μετάνοια in the religious and moral sense 
common to the NT. Cf. Wnd. Hb., ad loc.
176 For details → I, 382, 676; II, 32, III, 451; → φωτίζω, → 
παραπίπτω, → ἀνασταυρόω. On the general under-
standing of the passage cf. Rgg. Hb., ad loc.; Wnd. Hb., 
51 ff.; O. Michel, op. cit., 66 ff., 72 f.; F. Büchsel, "eol. d. 
NT2 (1937), 170 f.
177 For Jewish practice → 992, 998; Str.-B., III, 689 f.; 
for the practice of the early Church, Rgg. Hb. and 
Wnd. Hb., ad loc.
178 → III, 451, n. 1. Hb. 6 does not discuss the divine 

possibility, though 12:17 shows that the author, with 
his emphasis on the seriousness of divine judgment, 
considers the thought that God will not provide 
another τόπος μετανοίας.
179 Cl. Al. defines μετάνοια in wholly Gk. terms, → n. 5.
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3, 7, 3; m., 11, 4; 4, 2, 2: μετάνοια == σύνεσις; Cl. Al.
Strom., I, 83, 2; VII, 85, 1 etc.) or “to bewail,” “re-
morse” (Herm. m., 10, 2 and 3; 2 Cl., 15, 1; 16, 4 etc.; 
μετανοεῖν ἐπί [→ 977], Mart. Pol., 7, 3; Just. Apol., 
61, 10; Dial., 17, 1; 26, 1; 106, 1; 141, 2; Cl. Al. Paed., I, 
32, 1; Strom., IV, 37, 6 f.; Act. Phil., 138 [II, 2, 71, 10 
f., Bonnet] etc.). In the martyrologies from Mart.
Pol. onwards μετανοεῖν is o#en a legal !. for “to 
recant,” “to renounce Christianity.”180 $e pro-
consul demands of Polycarp: ὄμοσον τὴν Καίσαρος 
τύχην, μετανόσον (Mart. Pol., 9, 2). Polycarp rejects 
the threat: “I will throw you to the wild beasts, ἐὰν 
μὴ μετανοήσῃς, by confronting the legal !. with 
Christian μετάνοια: ἀμετάθετος γὰρ ἡμῖν ἡ ἀπὸ τῶν 
κρειττόνων ἐπὶ τὰ χείρω μετάνοια·181 καλὸν δὲ 
μετατίθεσθαι ἀπὸ τῶν χαλεπῶν ἐπὶ τὰ δίκαια, ibid., 
11, 1.

Ideas of conversion show primitive Christian 
influence.

$e post-apost, fathers. To become a Christian 
is μετανοεῖν (Did., 10, 6; cf. Ign. Eph., 10, 1). God 
gives μετάνοια, creating new men who are His 
temple (Barn., 16. 9, cf. 8). $e blood of Christ, 
shed for our deliverance, παντὶ τῷ κόσμῳ 
μετανοίας χάριν ἐπήνεγκεν (1 Cl., 7, 4). Conversion 
and baptism go together: μετάνοια … ἐκείνη, ὅτε εἰς 
ὕδωρ κατέβημεν καὶ ἐλάβομεν ἄφεσιν ἁμαρτιῶν 
ἡμῶν τῶν προτέρων, (Herm. m., 4, 3, 1). Faith is the 
fruit of conversion (Herm. s., 9, 22, 3; v., 3, 5, 5; m., 
12, 6, 1). $e call for conversion, which is sounded 
in 1 Cl., Ign., and esp. urgently in Herm. and 2 Cl., 
is addressed not merely to unbelievers and 
heretics but also and specifically to Christians. 
Just. expressly recalls the preaching of conversion 
by Jesus and John the Baptist (Apol., 15, 7 f.; Dial., 
49, 3; 51, 2; 88, 7). Christ came in the power of the 
almighty Father to proclaim conversion (Dial., 139, 

4). He sent a sceptre to Jerusalem τὸν λόγον τῆς 
κλήσεως καὶ τῆς μετανοίας πρὸς τὰ ἔθνη ἅπαντα (83, 
4), and effects a full conversion ἀπὸ τῆς παλαιᾶς 
κακῆς ἑκάστου γένους πολιτείας (121, 3). Just. him-
self points emphatically to the saving way of 
μετάνοια which must be trodden before the Day of 
Judgment comes (Apol., 28, 2; 40, 7; Dial., 118, 1
etc.). Baptism is for him the λουτρὸν τῆς μετανοίνας
…, τὸ βάπτισμα, τὸ μένον καθαρίσαι τοὺς 
μετανοήσαντας δυνάμενον (Dial., 14, 1). Cl. Al., like 
the NT, sees in conversion both gi#  and task, the 
work of God (Paed., I, 70, 1; Quis Div. Salv., 42, 15: 
μετάνοια par. παλιγγενεσία) and the responsibility 
of man (Prot., I, 4, 3: εἴ τις … μετανοήσαι ἑκών, … 
“ἄνθρωπος” γίνεται “θεοῦ”). Cf. Act. Joh., 81 etc.

Characteristic of the understanding of 
μετάνοια in the post-apostolic period is the 
strong orientation to the OT.

$e prophetic preaching of conversion is o#en 
adduced as Scripture proof for the saving signifi-
cance of conversion in the present (1 Cl., 8; Just.
Dial., 25, 4; 47, 5; Apol., 61, 6; Cl. Al. Paed., I, 58, 2; 
Strom., II, 35, 3; Paed., I, 69, 3 f. etc.). $rough the 
prophets God has called the people of Israel εἰς 
ἐπιστροφὴν καὶ μετάνοιαν πνεύματος (Just. Dial., 
30, 1). Noah (1 Cl., 7, 6, cf. 9, 4; $eophil. Ad Autol., 
III, 19) and Jonah among the Ninevites (1 Cl., 7, 7; 
Just. Dial., 107, 2; Cl. Al. Prot., X, 99, 4) are types of 
the effective preaching of μετάνοια to men. 
Judaism had already argued in this way.182 Jewish 
tradition may also be discerned in the figure of 
the ἄγγελος τῆς μετανοίας (Herm. v., 5, 8; m., 12, 4, 
7; 12, 6, 1; s., 9, 1, 1; 9, 14, 3; 9, 23, 5; 9, 24, 4; Cl. Al.
Quis Div. Salv., 42, 18), cf. En. 40:9, → 992.

$e primitive Christian view of conversion is 
greatly affected by Jewish ideas.

μετάνοια is one mark of the pious life among 
180 Cf. on this Rgg. Hb.2, 3, 409, n. 5. At root is the idea 
of an alteration of religious standpoint expressed in a 
legally binding declaration.
181 Cf. on this expression Polyb., 18, 33 (16), 6 f., → 978.

182 → 992–998. For Noah cf. Sib., 1, 128 f., 167 f.), → 992, 
cf. Jos. Ant., 1, 74; for Jonah and the Ninerites (→ 998) 
cf. the Rabb. from Ta’an, 2, 1 on, v. Str.-B., I, 647 f.
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others (1 Cl., 62, 2). Like almsgiving, it is a good 
work (2 Cl., 16, 4). Part of μετάνοια is keeping the 
commandments (Herm. v., 5, 6 f.; m., 2, 7; s., 6, 1, 3 
f.; 7, 6). μετανοῆσαι ἐξ εἰλικρινοῦς καρδίας is the 
ἀντιμισθία one pays to God (2 Cl., 9, 8), the 
achievement by which one secures salvation and 
life (2 Cl., 19, 1, cf. Ign. Phld., 8, 1). Only penitence 
with weeping and wailing gives hope of God’s 
forgiveness (Just. Dial., 141, 3). "e μετάνοια one 
achieves must be genuine, pure and strong (Herm.
m., 2, 7; 12, 3, 2; s., 7, 6 etc.).

"e fateful relapse of post-apostolic and early 
Catholic Christianity into Jewish legalism finds 
striking expression in the changed understand-
ing of μετάνοια. "e primitive Christian view is 
moralised. Conversion becomes—for the second 
time—penance. Penance must be done and suf-
fered (Did., 15, 3; 1 Cl., 57, 1 etc.). "e development 
of a penitential discipline analogous to that of 
the Synagogue is the inevitable result, and there 
are distinct traces of this by the end of the 2nd 
century, Tert. Paen., 9 etc.
"e great book of μετάνοια in early Christian 

literature is !e Shepherd of Hermas.183 Here one 
finds cheek by jowl conflicting elements from 
the NT preaching of conversion on the one side 
and the Judaised doctrine of penance on the 
other.

Hermas, an apocalyptic prophet, belongs to the 
NT line. For him Christianity in its original sense 
is an “eschatological religion of conversion.”184 As 
regards the present problem this means that 
μετάνοια is the basic change which, sealed by bap-
tism, makes Christians into Christians. As such it 
is unique and cannot be repeated. "ere is no 
second conversion (cf. Hb., → 1005 f.). He who has 

received remission of sins should not sin any 
more; he must maintain his purity (m., 4, 3, 1 f.).185

But the Christianity of Hermas’ day is sunk in 
sins. Instead of resembling a virgin without spot 
or wrinkle, it is more like a wizened old woman. 
And Hermas can still promise a renewal of its 
original form with a view to the coming of the 
Bridegroom (v., 3, 11 ff.). "at is to say, he can pro-
claim yet another extraordinary possibility of 
conversion, the theme of his book. How? He can 
do it only on the basis of a special revelation of 
the merciful God who has granted a last time of 
grace before the end (v., 2, 2, 3 ff.; m., 4, 3, 4 ff.; 4, 1, 
8). But this eschatological τόπος μετανοίας is only 
for those who were converted long before and 
have now been tempted by the devil and fallen 
into fresh sin. It is not a license to sin for the 
newly converted (v., 2, 2, 5; m., 4, 3, 3 ff.).186

μετάνοια is by nature σύνεσις: “"e sinner sees 
that he has done evil before the Lord; the act 
which he has commi!ed comes to his remem-
brance; he repents and does no more evil. He does 
good in rich measure, and humbles and vexes his 
soul because he has sinned” (m., 4, 2, 2). Herm.
conceives of the fulfilment of μετάνοια in Jewish 
terms. It is man’s task, a keeping of the com-
mandments (s., 6, 1, 2 ff.; 9, 33, 3, cf. m., 4, 4, 4), 
moral achievement according to the many ethical 
injunctions given by the Shepherd (m., 1–12). 
Asceticism and penal suffering are the school of 
conversion (cf. esp. s., 7, 4: δεῖ τὸν μετανοοῦντα 
βασανίσαι τὴν ἑαυτοῦ ψυχὴν καὶ ταπεινοφρονῆσαι 
ἐν πάσῃ πράξει αὐτοῦ ἰσχυρῶς καὶ θλιβῆναι ἐν 
πάσαις θλίψεσι ποικίλαις, ibid., 5; m., 4, 2, 2, →
supra). Sure success can be expected only when 
God “sees that the heart of those who repent is 

183 Cf. on what follows H. Windisch, Taufe u. Sünde, 
356 ff.; Dib. Herm., 510 ff.; Poschmann, 134 ff.
184 Dib. Herm., 510.

185 On the problem of baptism and sin in early 
Christianity → I, 304 ff., 540 ff.
186 Cl. Al. Strom., II, 56 ff. took up the thought of 
Herm.. Cf. esp. 58, 3; 59, 1: τὸ πολλάκις μετανοεῖν is an 
exercise in sinning, merely a δόκησις μετανοίας, οὐ 
μετάνοια.
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pure from every wicked act” (s., 7, 5).

At the very beginning of the story of the NT 
concept in the early Church the Jewish 
misunderstanding is already present.
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